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Introduction 

 

 

 

“The brokenness of earth is the brokenness of God’s home.”1 

 

It has long been held that the environment is among the most pressing concerns of this 

generation. In this bygone age of technology and consumerism, ministry pertaining to the 

natural world of creation has taken a backseat in the teaching and preaching of Evangelical 

Christian churches in particular. While most Christians appreciate the beauty of nature, many 

don't realize there is a strong Biblical basis for creation care, in fact many ethical values, 

fundamental to the development of a peaceful society, are particularly relevant to the ecological 

question. 

 

In the Book of Genesis, where we find God’s first self-revelation to humanity (Gen.1-3), 

there is a recurring refrain: “And God saw that it was good.” 2 Mankind’s first home was Eden --

paradise. The Earth was paradise, teaming with life, vegetation, and the wondrous landscape of 

skies, the land and the sea. Creation in God’s eyes was good, but at the same time entrusted it 

to the care of man and woman. 

 

Adam and Eve’s call was to participate in the unfolding of God’s purpose for creation 

that is brought into play by the abilities and gifts which distinguishes human beings from all 

other creatures. The Lord called upon the first humans to tend this paradise and keep it, in other 

words to take care of it. This call also established a fixed relationship between mankind and the 

rest of creation. Made in God’s image and likeness, Adam and Eve were to have exercised their 

dominion over the earth with wisdom and love. Instead they destroyed the existing harmony by 

deliberately going against the Creator’s plan, that is by choosing to sin. The result is not only 

man’s alienation from himself, in death and God, but also in the earth’s “rebellion” against him 

                                                 
1  Bouma-Prediger, Steven et al. Beyond Homelessness (Grand Rapids: Eedermans, 2008), p. 33 

2  Montalbo Jr., Melchor The Church Speaks on Peace. (Manila: St. Paul 1990), p.55 
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(cf. Gen. 3:17-29.4:2). Through sin all creation now became subject to futility, anticipating 

liberation together with all God’s children (cf. Rom. 8:20-21). 

 

As Christians we believe that Jesus’ Death and Resurrection has accomplished the 

work of reconciling humanity to the Father, who “was pleased..through (Christ) to reconcile to 

himself all things, whether on earth or in heaven, making peace by the blood of his cross” (Col. 

1:19-20). Creation once subjected to the bondage of sin and decay is now renewed in and 

through Christ. Thus, God the Father “has made known to us in all wisdom and insight the 

mystery…which he set forth in Christ as a plan for the fullness of time, to unite all things in him, 

all things in heaven and things on earth” (Eph. 1:9-10). 

 

I believe that these Biblical considerations help us understand better the relationship 

between human activity and creation. Even now as everyone, seems to be talking about climate 

change. It’s no longer just the concern of a few eco-warriors –it’s in the media, is becoming a 

political issue and more and more individuals are becoming aware of their own carbon 

footprint.3 Through climate change one becomes more aware that when people turn their back 

on the Creator and his plan, by living a self-centred life of individualism, accumulation and 

consumption man provokes a disorder which has inevitable repercussions on the rest of the 

created order, such as that which most of us encountered and are encountering in these 

extreme weather events that have occurred in these recent years. 

 

This study has a threefold purpose. First, is to provide recent scientific findings and 

consensus on climate change alongside its environmental and social cost. The second purpose 

of this study is to establish the church’s response by correlating climate change with the Biblical 

mandate for creation care. Lastly this research aims to provide recommendations on how 

creation care can be integrated into the local church’s administrative and ministerial programs. 

Therefore the aim of this paper is to show why Evangelical Christian churches should be 

responding to the challenges posed by climate change to our faith and witness, with the intent 

                                                 
3 Kennedy, Emma. Justice and the Heart of God. (Oxford: Christian Aid: 2008), p.20 
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of providing practical recommendations on how Evangelical Christian Churches can respond to 

climate change as a part of our Biblical mandate to care for creation. 

 

In the face of such an impending ecological catastrophe we are reminded that: “creation 

is the theatre of God’s grace”4 therefore as part of creation we must also be ‘actors’ in this 

theatre of grace for we are among the recipients of this grace and likewise we are also called to 

exhibit this grace in and towards creation. The problem of climate change is now becoming 

apparent to all in fact, people are now starting to ask if it is still possible to remedy this damage. 

Clearly, an adequate solution is not to be found merely in the better management of our natural 

resources and in pollution reduction policies, as important as these things may be. Certain 

elements of the present ecological crisis reveal a lapse in its moral and ethical character which 

is needs to be addressed in the life and practice of the Christian church, which is the only 

institution on earth that has the mandate to face the problem of climate change in its moral and 

spiritual dimension, as reflected on and animated by the love that God exhibited in Christ who 

became one of us. 

 

With the topic having such a broad scope this research admits to its limitations in as far 

as this would only focusing much on Evangelical Churches as this is the theological tradition 

that the author belongs to; also the paper would be focusing mostly on climate change, that is 

not to say that other environmental problems are not as important, but rather because of the 

given constraints of time, resources and the overall scope of the topic it would be impossible to 

put into writing a very comprehensive treatise of the Evangelical Christian Church’s response 

environmental problems. Lastly, is that a bulk of this study is based on contemporary sources 

and findings that are bound to change and develop as more things are discovered on the things 

pertaining to the science of climate change. 

 

It is my hope that this study would be a small contribution to the larger issue of the 

Church and the individual believer’s response to the challenges posed by climate change even 

                                                 
4 Prediger et al. Beyond Homelessness., p. 152 
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as we eagerly wait for the final fulfilment of God’s promise of transformation and renewal for his 

creation. 
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Climate change 

 

 

 

Globally, we are experiencing climate change: as water and air temperatures are rising 

at alarming rates; devastation from recent extreme weather events such as Typhoon Ketsana 

(Ondoy) and Parma (Pepeng); and the droughts that we are experiencing now are quaint 

reminders of the changes in our weather patterns where the predictable and dependable order 

of things are now changing: when winter or summer begins, or when the rainy season comes, if 

at all, is becoming ever more unpredictable.  

 

In setting this research into motion we must first give space in discussing climate 

change by defining what it is and its relationship with global warming as well as by surveying the 

general scientific consensus as related to climate change’s causes and effects on the 

environment. 

 

I. Climate change and global warming 

Climate change can be defined as the drastic change in the global temperatures in the 

planets’ climate where greenhouse gases that warm the Earth’s surface are being drastically 

contained within our atmosphere in the same way that a greenhouse stores up heat, therefore 

upsetting the natural balance of things in our ecosystem. 
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This study will be focusing on what has been defined as anthropogenic5 (or man made) 

climate change, more generally known as global warming which is the drastic increase of the 

Earth's average near-surface temperature in the air and seas since the mid-20th century along 

with its projected continuation6 as average global temperature has risen by 0.6 degrees Celsius 

since the start of the Industrial Revolution.7 (See Figure 1) 

The Joint science academies’ statement: Global response to climate change states:  

 
Figure 1: Global annual surface temperatures relative to 1951-1980 mean temperatures from 
Goddard Institute for Space Studies summarizes satellite measurements from 1982 onward, and 
ship-based analysis from years earlier.  

There will always be uncertainty in understanding a system as complex as the world’s climate. However 

there is now strong evidence that significant global warming is occurring. The evidence comes from 

direct measurements of rising surface air temperatures and subsurface ocean temperatures and from 

phenomena such as increases in average global sea levels, retreating glaciers, and changes to many 

                                                 
5 Scientifically climate change is also a natural occurrence, (look for reference to this and include critical response to climate 

change) however, one must not the based on Figure 1 highlights the drastic increase in global annual surface temperatures with 
the trend starting from the turn of the previous century. 

6 IPCC (05-04-2007). "Summary for Policymakers" (PDF). Climate Change 2007: The Physical Science Basis. Contribution of 
Working Group I to the Fourth Assessment Report of the Intergovernmental Panel on Climate Change. [http://ipcc-
wg1.ucar.edu/wg1/Report/AR4WG1_Print_SPM.pdf]. Accessed 2009-07-03. 

7  The United Kingdom Environmental Change Network. “Climate Change” 
[http://www.ecn.ac.uk/Education/climate_change.htm] Accessed 07-03-2010 
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Figure 2: Global carbon dioxide emissions from human activities 1800–2004 

physical and biological systems. It is likely that most of the warming in recent decades can be attributed 

to human activities (IPCC 2001)2. This warming has already led to changes in the Earth's climate. 
8
 

 

II. Human induced greenhouse gas emissions: The cause of anthropogenic climate 

change 

 

When we speak of climate change, we are referring to changes in the climate of the 

Earth as a whole. Climate change is happening due to an increased concentration of certain 

gases9 in the atmosphere.  These heat-trapping gases are becoming more concentrated in the 

Earth's atmosphere, trapping more heat in the process.  The most prevalent of these gases is 

carbon dioxide, released from burning coal, oil and natural gas in power plants, cars, factories 

and so on as through large scale deforestation.  

 

                                                 
8 The Joint science academies’ statement: Global response to climate change 

[http://nationalacademies.org/onpi/06072005.pdf] Accessed 09-03-2010 

9 These gasses are called greenhouse gases which can be found in the atmosphere that absorb and emit radiation within the 
atmosphere’s thermal infrared range, resulting in what is called the greenhouse that is the process by which absorption and 
emission of infrared  radiation by gases in the atmosphere  warm a planet's lower atmosphere and surface.  
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For more than a century, people have relied on fossil fuels such as oil, coal and gas for 

their energy needs. Burning these fossil fuels releases the global warming gas carbon dioxide 

into the atmosphere.  

 

The Intergovernmental Panel on Climate Change (IPCC) a multi-disciplinary body 

which has been established by World Meteorological Organization and the United Nations 

Environment Programme to assess scientific, technical and socio-economic information relevant 

for the understanding of climate change, its potential impacts and options for adaptation and 

mitigation, concludes that most of the observed temperature increase since the middle of the 

20th century was very likely caused by increasing concentrations of greenhouse gases (See 

Figure 2) resulting from human activity such as fossil fuel burning and deforestation.10   

 

The rise of greenhouse gases in the atmosphere can be attributed to this ‘addiction’ that we 

seem to have with fossil fuels like coal and oil for our energy. The reason why I chose the word addiction 

is because of the fact that almost every human activity that involves the production and consumption of 

energy is in a way powered with fossil fuels. 

 

 

 

 

 

 

 

                                                 
10 Ibid 
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The Earth's atmosphere is made up of a blanket of gases, which trap enough heat to sustain 

life. However, by burning fossil fuels and cutting down forests humans pump billions of tonnes of carbon 

dioxide (CO2) into the atmosphere. We also add other gasses to the atmosphere in smaller quantities. 

 
Figure 3: Recent atmospheric carbon dioxide (CO2) increases. Monthly CO2 measurements display 
seasonal oscillations in overall yearly uptrend; each year's maximum occurs during the Northern 
Hemisphere's late spring, and declines during its growing season as plants remove some 
atmospheric CO2. 

 

These emissions increase the 'greenhouse effect', adding to the natural canopy of gases in the 

atmosphere and causing more heat to become trapped.  The so-called greenhouse effect is an 

accumulation of warmth in the atmosphere. Without it, our planet would not be habitable. If some of the 

warmth reflected from the earth was not ‘captured’ by natural greenhouse gases, our planet’s surface 

would be 33 degrees Celsius colder. The problem is that we human beings are now releasing more and 

more greenhouse gases into the atmosphere (See Figure 3) and this is seriously upsetting the delicate 

natural balance.11 

 

The extra carbon dioxide gas we are adding to the atmosphere is mostly from burning large 

amounts of fossil fuels for energy production and transport.   Changes in land use and deforestation also 

release more carbon dioxide into the environment. Trees, for example, are natural 'carbon sinks' - they 

absorb carbon dioxide - and when they are destroyed, carbon dioxide is released into the atmosphere. 

 

                                                 
11 Greenpeace. Simple lang: Energy Revolution Toolkit. (Climate and Energy Campaign, Greenpeace Southeast Asia - 

Philippines 2007), p 3 
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According to Greenpeace, an international environmental group that works on the issue of 

climate change as among its major campaigns, greenhouses gases can be broken down into five 

particular sources: 

1. Coal is already just as big a culprit as oil and could soon become the number one climatekiller. 

Coal combustion belches out very large amounts of CO2. Although reserves of coal are expected 

to last several hundred years, their uncontrolled use would be a major catastrophe for the world’s 

climate. 

2. Mineral oil is the leading source of energy but also one of the main sources of CO2. It accounts 

for 40 percent of emissions from fossil fuels. Oil products are the fuels used in nearly all motor 

vehicles and aircraft and in many heating systems and power stations. 

3. Natural gas is regarded as the ‘cleanest’ form of fossil fuel and it can be used efficiently for 

combined heat and power generation. But it still emits half as much CO2 as some coal varieties 

for every kilowatt-hour generated. 

4. Destruction of rainforests is responsible for about one fifth of total CO2 emissions. Forest 

clearance is terribly dangerous because it can cause the collapse of entire regional climatic 

systems such as in the Indonesian forest. 

5. Methane, nitrous oxide and industrial gases are also important greenhouse gases. The main 

sources of methane are animal husbandry, agriculture and forest destruction, but enormous 

quantities could also be released by melting of permafrost. Agriculture is also the main source of 

nitrous oxide. Industrial gases used in refrigeration, air conditioning and some chemical pro-

cesses also pollute the atmosphere. 
12

(Emphasis mine) 
 

In the Philippines almost 70% of the Philippines' electricity comes from coal, mineral oil, and 

natural gas.13 

Furthermore, Greenpeace states that: 

Emissions of greenhouse gases are very unevenly distributed. The United States of America (USA), emit 

5.9 billion tons of CO2 annually – that is 20 tons per person and 7 times more than all the Southeast Asian nations 

combined. China will soon overtake the USA as the biggest emitter. But the average per capita CO2 emission in 

China is only one sixth of the US and one third of the European Union figure.
14 

 

III. Climate change impacts 

As with all forms of human intrusion to the natural order of things climate change brings into 

being disastrous effects to the environment that comes in the form of erratic weather patterns and 

extreme weather events that ushers in a host of social, political and economic problems along with it. 

                                                 
12 Ibid 

13 Ibid 

14 Ibid 
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It is not yet certain how much warming is "safe". But what we can be clear about though is that 

climate change is already harming people and ecosystems. The effects, or impacts, of climate change 

may be physical, ecological, social or economic. Evidence of observed climate change includes the 

instrumental temperature record, rising sea levels, decreased snow cover in the Northern Hemisphere, 

melting glaciers, disintegrating polar ice, thawing permafrost, dying coral reefs, rising sea levels, 

changing ecosystems and fatal heat waves. And it is not only scientists that are witnessing these 

changes. From Inuit in the far north to islanders near the equator - people are already struggling with the 

impacts of climate change. 

 

The IPCC’s 4th Assessment Report states: "most of the observed increase in global average 

temperatures since the mid-20th century is very likely due to the observed increase in human 

greenhouse gas concentrations15". It is predicted that future climate changes will include a broadening 

upward trend in global mean temperatures, sea level rise, and a probable increase in the frequency of 

some extreme weather events.  

 

In the reports produced by the IPCC, "climate change" refers to a change in the state of the 

climate that can be identified by changes in the mean and/or variability of its properties, and that persists 

for extended periods, typically decades or longer that can be attributed to natural causes or as the result 

of human activity16. Listed here are some of the observed impacts of these changes in the earth’s 

climate. 

 

 

 

A. Global Melting 

According to the IPCC’s 4th Assessment Report:  on average, mountain glaciers and snow 

cover had decreased in both the northern and southern hemispheres,  this widespread decrease in 

                                                 
15 Idem 

16 Ibid 
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glaciers and ice caps has contributed to observed sea level rise. With very high or high confidence, 

IPCC made a number of predictions relating to future changes in glaciers.17 

 

Global melting is an early and obvious sign of climate change, but its implications go far beyond 

merely losing snow and ice. For starters, some people and ecosystems depend on the ice - glaciers for 

water supply in areas of seasonal rainfall, for example, and sea ice for habitat. 

 

The melting of land ice is already raising sea levels. In some fairly likely scenarios, oceans 

would rise by meters worldwide with devastating results. A sea level rise of just one metre would 

displace tens of millions of people in Bangladesh alone.  All of this melting ice could dilute the world's 

oceans – changing the salinity enough to hurt fish stocks and disrupt ocean circulation patterns globally. 

 

Then there is the chance that melting ice will cause a feedback effect due to the fact that snow 

and ice reflect more sunlight than bare ground or water so less ice means more warming.  

 

 

B. Habitat loss 

The United Nations Framework Convention on Climate Change (UNFCCC), stated that: 

"Most of the world's endangered species -- some 25 percent of mammals and 12 

percent of birds -- may become extinct over the next few decades as warmer conditions alter the 

forests, wetlands, and rangelands they depend on, and human development blocks them from 

migrating elsewhere18."  
 

 

Each species evolves to thrive in its own particular ecological niche – to live in a particular 

"home" with specific living conditions. Some species are more adaptable, or "opportunistic", than others.  

For example, rats and dogs can survive under many different conditions, but koalas can only live where 

there is eucalyptus. Human caused climate change will alter temperatures, precipitation and sea level - 

wiping out some habitats and shifting others faster than many species can migrate.   

 

                                                 
17 Ibid 

18 United Nations Framework Convention on Climate Change. Feeling the Heat: Future Effects 

[http://unfccc.int/essential_background/feeling_the_heat/items/2905.php] Accessed 15-03-2010 
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Unless greenhouse gas emissions, are drastically reduced we can expect several factors to 

combine that will make the coming die out astonishingly severe.  The climate is changing faster than at 

almost any time in our planet's history.  Also, many ecosystems are already stressed by human activities 

– destructive logging, excessive grazing, over fishing, toxic pollution and the like. And, human 

development and habitat destruction impedes many species from migrating – superhighways effectively 

block land animals, for example. 

 

A 2004 study that was released by the Nature Publishing Group indicates that if global 

temperatures increase 1.8–2° Celsius (3.2-3.6°F), which is considered a mid-range estimate, a million 

species would be threatened with extinction over the next fifty years.19 This can only be avoided by rapid 

emissions reductions in the next few decades. There is still time to save many species, but it is fast 

running out.  Of course, if temperatures go even higher, more species will be lost. 

Some examples of species and habitats at risk: 

 

1. Coral reef bleaching 

Coral bleaching is a condition that can seriously damage and kill entire coral reefs. Corals 

contain microscopic algae called zooxanthellae20 that provide the coral with food and give them their 

vibrant colours. Rising ocean temperatures cause corals to become stressed, and they expel the 

zooxanthellae and turn white or "bleach". If zooxanthellae do not return to the coral’s tissue, the coral will 

die. 

 

As little as a 1° Celsius (1.8°F) increase in temperature above the summer maximum can cause 

corals to bleach. Tropical sea temperatures have increased by 1° Celsius over the past 100 years and 

are predicted to continue rising. 

 

                                                 
19 Nature Publishing Group. Ecology: Clouded futures [http://www.nature.com/nature/journal/v427/n6970/full/427107a_fs.html] 

Accessed 15-03-2010 

20 Zooxanthellae is plural for zooplankton which are tiny, intracellular, free-floating organisms in aquatic systems which found 
in a variety of marine  invertebrates like corals. Unlike phytoplankton, zooplankton cannot produce their own food, and so are 
consumers. 
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An example of this problem is Australia's world famous Great Barrier Reef, which lies off the 

state of Queensland. At around 2,000 kilometres (1,243 miles) long it is the world's largest reef.21 

 

But in 2002 the reef experienced its worst ever case of coral bleaching, with over 60 percent of 

the reef being affected. Unless projected levels of climate change are slowed, much of the reef will be 

dead in decades. Deprived of their living homes, hundreds of species relying on the reef will also die out. 

 

In 1998, the Tubbataha Reefs Natural Park which has been declared by the United Nations 

Environment Programme (UNEP) as a World Heritage Site for being a locus of the world’s greatest coral 

diversity22, also experienced coral bleaching. Fortunately, Tubbataha Reef escaped much of the 

damage caused by the warm water bleaching event of 1998. 

 

2. Polar bears 

Polar bears are the world's largest land predator. They can go for long periods, even months, 

without eating, but need to build up fat to live through lean times.  The polar bear does this mostly by 

eating seals they catch on the ice. Without the ice they can't get to their prey. In fact, without sea ice, 

much of the Arctic ecosystem would change or collapse. Polar bears also use floating sea ice platforms 

for travel, and pregnant polar bears build snow dens for the winter, which they give birth in. In the last 

two decades, Arctic ice cover has retreated five percent and the ice that is left has lost at least 30 

percent of its thickness; and an average of two weeks have been lost from the bear's hunting season. 

 

3. Plants 

Like animals and insects, plant species require specific climates. You don't find yellow birch 

trees growing next to Saguaro Cactus, for example. Changes in precipitation and temperature will mean 

that some species can no longer survive where they are now growing. Also, like animals plants, are 

vulnerable to competition. As warming occurs, species that have adapted to living in cooler climates can 

be pushed out of existence by newcomers better suited to the new temperatures.  

                                                 
21 Great Barrier Reef Marine Park Authority. Coral Bleaching  

[http://www.gbrmpa.gov.au/corp_site/key_issues/climate_change/climate_change_and_the_great_barrier_reef/what_is_coral
_bleaching] Accessed 15-03-2010 

22 United Nations Environment Programme. World Heritage Sites: Tubbataha Reefs Natural Park, Philippines 
[http://www.unep-wcmc.org/sites/wh/pdf/TUBBATAHA.pdf] Accessed 15-03-2010 



 15

 

Most plants can't migrate very quickly, compared to animals and insects. They are restricted by 

how far their seed or pollen can travel, and the climate will change too fast for many of them if current 

trends continue. Human barriers (such as farms and urban areas) will also impede plant migrations. 

 

Many animals and insects need specific plants, or types of plants, as part of their habitat.  So 

the loss of plant species will have a ripple effect – leading to more animal and plant extinctions. 

 

C. Effects on health, food and water 

 

1. Health 

As human beings are exposed to climate change through changing weather patterns 

(temperature, precipitation, sea-level rise and more frequent extreme events) and indirectly through 

changes in water, air and food quality and changes in ecosystems, agriculture, industry and settlements 

and the economy. According to an assessment by Confalonieri, the effects of climate change to date 

have been small, but are projected to progressively increase in all countries and regions. With high 

confidence, the Confalonieri assessment had concluded that climate change had altered the seasonal 

distribution of some allergenic pollen species. With medium confidence, they concluded that climate 

change had altered the distribution of some infectious disease vectors as well as increased heatwave-

related deaths.23 

 

Climate change increases the spread of disease in a number of ways.  Most significantly by 

increasing the range of tropical and sub-tropical infection bearing pests, such as malaria and dengue 

carrying mosquitoes. Roughly 300 million more people will be at risk of malaria with global warming of 

about 2-3° C (3.6-5.4°F).   Floods will also compromise water quality – spreading cholera and other 

diseases.   

     

                                                 
23 Confalonieri, U. et al. (2007). "Human health. In: Climate Change 2007: Impacts, Adaptation and Vulnerability. Contribution 

of Working Group II to the Fourth Assessment Report of the Intergovernmental Panel on Climate Change [M.L. Parry et al. 
(eds.)"]. Cambridge University Press, Cambridge, U.K., and New York, N.Y., U.S.A.. pp. 391-431. 
[http://www.ipcc.ch/publications_and_data/publications_and_data_reports.htm] Accessed 15-03-2010 
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According to IPCC projections the health status of millions of people would be affected through, 

for example, increases in malnutrition; increased deaths, diseases and injury due to extreme weather 

events; increased burden of diarrhoeal diseases; increased frequency of cardio-respiratory diseases 

due to high concentrations of ground-level ozone in urban areas related to climate change; and altered 

spatial distribution of some infectious diseases. 

 

    Furthermore it stated that climate change would bring some benefits in temperate areas, 

such as fewer deaths from cold exposure, and some mixed effects such as changes in range and 

transmission potential of malaria in Africa. Overall, IPCC expected that benefits would be outweighed by 

negative health effects of rising temperatures, especially in developing countries.24 

 

2. Water 

Disappearing glaciers, increasing droughts and salt-water intrusion will greatly worsen our 

world's current fresh water shortage. The IPCC estimates 3 billion or more additional people will be at 

risk of water shortage due to climate change.  The Stockholm Environment Institute estimates that, 

using only a moderate projection of climate change, 63 percent of the global population will live in 

countries of significant water stress by 2025.   

 

In the Greenpeace report, entitled “Climate Change and Water: Impacts and Vulnerabilities in 

the Philippines,” uses the projections of the IPCC regarding climate change effects on water resources 

globally, and shows how these impacts are being experienced in  freshwater resources in the country.  It 

also reveals the current vulnerabilities of freshwater systems in the Philippines, which are already under 

pressure from growing populations, worsening pollution, and deforestation. 

 

According to report, scientists already warn that, if unchecked, pollution and population pressure 

on freshwater sources could lead to a water crisis in less than 20 years.  Studies further show that 

unless the Philippines takes steps to protect and conserve its freshwater sources now, the amount of 

                                                 
24 IPCC (2007d). "Climate Change 2007: Synthesis Report. Contribution of Working Groups I, II and III to the Fourth 

Assessment Report of the Intergovernmental Panel on Climate Change [Core Writing Team et al. (eds.)"]. IPCC, Geneva, 
Switzerland, pp. 104. 
[http://www.ipcc.ch/publications_and_data/publications_ipcc_fourth_assessment_report_synthesis_report.htm] Accessed 15-03-
2010 
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freshwater available for each person by 2025 will decrease dramatically by 65% of the current per capita 

availability, potentially making the Philippines second to the lowest among Southeast Asian countries 

with regard to freshwater availability per person, and bringing the country to the brink of a water crisis.25 

 

3. Food 

Droughts, water shortages, rising sea levels, floods, heat waves and temperature shifts will 

damage food production in many parts of the world. Mid-continental areas, including vast parts of Asia 

and the US "grain belt", are likely to dry. In areas were dry land agriculture is dependent solely on rain, 

such as in sub-Saharan Africa, even a minimal increase in temperature would dramatically decrease 

food production. 

 

One extremely disturbing case of how a small change can produce unexpected results is the 

susceptibility of rice to temperature shifts. According to a study by the International Rice Research 

Institute, rice yields decrease by 10 percent for every 1° C (1.8°F) increase in minimum night time 

temperature. Rice is the staple food for more than half of the world's population – meaning this one 

unexpected impact of climate change could have profound consequences.26 

 

 

D. Sea level rise 

 

It is not only small island states that need to worry about sea level rise. More than 70 percent of 

the world's population lives on coastal plains,  and 11 of the world's 15 largest cities are on the coast or 

estuaries. Over the 20th century sea levels rose between 10 and 20 centimetres (4-8 inches). The IPCC 

puts predictions of 21st century sea level rise at 9 to 88 cm. There are many variables – including how 

much the expected increase in precipitation will add to snow packs and, most importantly, our 

greenhouse gas emissions over the next decades.  What we do know is that even a small amount of 

sea level rise will have profound negative effects. 

 

                                                 
25 Amadore, Leoncio. Climate change and water: impacts and vulnerabilities in the Philippines. (Manila: Greenpeace 2009) 

p.3 

26 Working Group on Climate Change and Development. Up In Smoke? (London: IIED/nef, 2004) p.8 
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A global average sea level rise of 9-88 cm (3.5–34.6 inches) is expected over the next hundred 

years, thanks to the greenhouse gasses we have emitted to date and likely future emissions. This will 

come in roughly equal measure from melting ice and from thermal expansion of the oceans (water 

expands as it heats up).    

 

Even this comparatively modest projected sea level rise will wreak havoc.  Coastal flooding and 

storm damage, eroding shorelines, salt water contamination of fresh water supplies, flooding of coastal 

wetlands and barrier islands, and an increase in the salinity of estuaries are all realities of even a small 

amount of sea level rise. Some low lying costal cities and villages will also be affected.  Resources 

critical to island and coastal populations such as beaches, freshwater, fisheries, coral reefs and atolls, 

and wildlife habitat is also at risk. 

 

It's worth keeping in mind that changes in sea level do not occur uniformly around the globe. 

There is actually a fair amount of difference in sea level rise in different parts of the world due to ocean 

circulation and wind pressure patterns. The effects of storm surges and spring tides need to also be kept 

in mind when evaluating sea level rise impacts. 

 

The Greenpeace report entitled: The Philippines: A Climate Hotspot which released never-

before seen maps that illustrate the extent of climate change impacts on the archipelago, showed that 

Zamboanga del Sur, Zamboanga Sibugay and Zamboanga del Norte rank third, fifth, and nineteenth as 

the provinces most vulnerable to an increase in sea level in terms of land area that is at threat. A one 

meter rise in sea level is projected to inundate 3,781.89 hectares in Zamboanga del Sur, 3,274.02 

hectares in Zamboanga Sibugay and 1,057.05 hectares in Zamboanga del Norte. Zamboanga del Sur, 

Zamboanga Sibugay and Zamboanga del Norte comprise the Zamboanga Peninsula or Region 9 which 

has 5 major cities. It is situated in Mindanao Island, about 800 kilometers south of Manila. The map 

indicates that Region 9 is the second province most vulnerable to sea level rise.27 

 

E. Extreme weather events 

 

                                                 
27 Jabines,Abigail   and Inventor, Jasper. The Philippines: A Climate Hotspot, Climate Change Impacts and the Philippines 

(Manila: Greenpeace 2007) p.16 
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There is strong evidence that extreme weather events – such as hurricanes, floods, droughts 

and heat waves – are increasing because of climate change. In fact, the Financial Initiative of the UNEP 

recently calculated that the economic costs of global warming are doubling every decade. The 

cumulative number of people affected by disasters rose to two billion in the 1990s, up from 740 million in 

the 1970s. Virtually all of these millions were concentrated in poorer countries. 

 

While it is true that it is difficult to attribute any single weather event to climate change, it is 

agreed that climate change brings more extreme weather events with it. In very broad terms, this is 

because climate change is putting more energy (heat) into the world's weather systems. This energy 

speeds up the whole system, increasing the number and intensity of storms.  

 

When the IPCC released its fourth assessment report on climate change in February 2007, the 

report noted many observed changes in the climate, including atmospheric composition, global average 

temperatures, ocean conditions, among others. The report concluded the observed increase in tropical 

cyclone intensity is larger than climate models predict. Additionally, the report considered that it is likely 

that storm intensity will continue to increase through the 21st century, and declared it more likely than 

not that there has been some human contribution to the increases in tropical cyclone intensity.28  

However, there is no universal agreement about the magnitude of the effects anthropogenic global 

warming has on tropical cyclone formation, track, and intensity. For example, critics such as Chris 

Landsea assert that man-made effects would be "quite tiny compared to the observed large natural 

hurricane variability".29 Although many aspects of a link between tropical cyclones and global warming 

are still being "hotly debated",30  a point of agreement is that no individual tropical cyclone or season 

can be attributed to global warming.  Research reported in the 3 September 2008 issue of Nature found 

that the strongest tropical cyclones are getting stronger, particularly over the North Atlantic and Indian 

oceans. Wind speeds for the strongest tropical storms increased from an average of 140 miles per hour 

(230 km/h) in 1981 to 156 miles per hour (251 km/h) in 2006, while the ocean temperature, averaged 

                                                 
28 Alley, Richard, et al. (2007). "Contribution of Working Group I to the Fourth Assessment Report of the Intergovernmental 

Panel on Climate Change" . United Nations. [http://www.ipcc.ch/ipccreports/ar4-syr.htm.] Accessed 15-03-2010 

29 Landsea, Chris. Atlantic Oceanographic and Meteorological Laboratory, Hurricane Research Division. "Frequently Asked 
Questions: What may happen with tropical cyclone activity due to global warming?". NOAA. 
http://www.aoml.noaa.gov/hrd/tcfaq/G3.html. Accessed 15-03-2010 

30 World Meteorological Organization (11 December 2006). "Statement on Tropical Cyclones and Climate Change" (PDF). pp. 
6. [http://www.wmo.ch/pages/themes/wmoprod/documents/iwtc_statement.pdf] Accessed 15-03-2010 
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globally over the all regions where tropical cyclones form, increased from 28.2 °C (82.8 °F) to 28.5 °C 

(83.3 °F) during this period31. 

The following extreme weather events are among those that can be attributed to increase in 

global ocean surface temperature: 

 

1. Increased rain and flooding 

As the atmosphere warms, it can hold more and more water vapour. This will very likely dry up 

some areas, dramatically increase precipitation in others, and cause more volatile weather systems in 

general.  The increased precipitation will cause more flooding of homes, flash floods, landslides, 

erosion, crop damage, and strain on dams. 

 

Recent examples of such occurrences can be seen in the tropical typhoons that hit the 

Philippines in the past 5 years namely Typhoon Xangsane (Milenyo), which struck the country in 

September 2006, causing more than 3 billion Php in damages and leaving more than a hundred 

casualties. Super-typhoons, Cimaron (Paeng) and Chebi (Queenie) which followed in October and 

November, both adding millions of pesos more to the damages already wrought by Milenyo, which was 

then followed by Tropical Typhoon Durian (Reming) which the third super-typhoon to hit Philippines in a 

single year--a first in Philippine history--and the fourth major typhoon in 2006. 32 

 

Moreover, the Legazpi Mudslide, was also triggered by super typhoon Durian, and a 

reminiscent of the Guinsaugon, Leyte Lanslide caused by persistent rains, are the world's 2nd and 3rd 

deadliest disasters of 2006 according to the Center for Research on the Epidemiology of Disasters. A 

total of 2,511 people were killed and almost 800,000 families were affected by these tragedies. 

 

As a result of the successive extreme weather events the development organization 

Germanwatch listed the Philippines as among the ‘most vulnerable and least prepared countries to face 

                                                 
31 Nature. Hurricanes are getting fiercer [http://www.nature.com/news/2008/080903/full/news.2008.1079.html] Accessed 15-

03-2010 

32 Greenpeace. Extreme Weather Events: A climate of tragedy in the Philippines 
[http://www.greenpeace.org/seasia/en/news/a-climate-of-tragedy-in-the-ph] Accessed 15-03-2010 
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climate change in their "Global Climate Risk Index 2006" which was presented at the 2007 United 

Nations climate meeting in Bali.33 

 

In 2008 Iloilo was caught by surprise when Typhoon Frank unleashed heavy rains and caused 

the worst recorded flash flood to hit the province.  As much as 80% of the province was under water.  

Frank’s wrath left Iloilo ravaged and ill-equipped to deal with its aftermath.  It left damages in agriculture 

and infrastructure worth 1 billion Php and affected more than half a million people.34 

 

While in 2009 the Philippine capital of Metro Manila experienced the wrath of Typhoon Ketsana 

(Ondoy) which dumped 334 millimeters of rain in the first six hours, the highest ever recorded rainfall in 

the Metropolis.  The previous record was 341 millimeters over a 24 hour period 42 years ago. Ketsana 

submerged up to 80% of the city, and covered areas that never experienced flooding before, stranding 

people on rooftops and bringing death and misery to rich and poor alike35. Even after the waters 

subsided, Metro Manila and the outlying regions were largely unprepared to handle the evacuees, the 

injured, and much less the contamination that the floodwaters brought 

 

Ketsana was shortly followed by Parma (Pepeng) which caused damage of up to 300 million 

Php worth of infrastructure and crops in the Cordillera Region alone36 and has caused landslides in 

several areas in the Mountain Province. 

 

2. Droughts 

Climate change will likely cause dry areas to become drier.  In general, there is likely to be an 

increase in the risk of drought in the mid-latitudes interiors of continents. The increase in droughts will 

hurt rich and poor nations alike, but regions that are already experiencing food and water shortages will 

be the harder hit. A recent study published by scientists at the National Center for Atmospheric 

                                                 
33 Sven Anemüller, et al. Global Climate Risk Index 2006 (Bali: Germanwatch 2007). 

[http://www.germanwatch.org/klak/cri06.pdf] Accessed 15-03-2010 

34 Greenpeace. Time is running out to stop climate change. [http://www.greenpeace.org/seasia/en/news/greenpeace-
launches-massive-aw] Accessed 15-03-2010 

35 Greenpeace. Typhoon Ondoy an omen of things to come. [http://www.greenpeace.org/seasia/en/news/typhoon-ondoy-an-
omen-of-thing] Accessed 15-03-2010 

36 Galacgac, Aure. 'Pepeng' ravishes Cordillera. Sunstar Baguio Wednesday, October 7, 2009 
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Research in Colorado indicates that the area of the Earth experiencing ‘very dry’ conditions has more 

than doubled since the 1970s. 

 

For example, Africa already has a highly variable and unpredictable climate. Climate change is 

making that worse. In the Sahel, there has been on average a 25 percent decrease in annual rainfall 

over the past 30 years – consistent with climate change models. 

 

In 2004 Southeast Asia experienced the onset of one of the worst droughts to have struck the 

Philippines, Thailand, and Cambodia in recent memory37. While 2005 was the warmest year in over a 

century, based on the findings of National Aeronautics and Space Administration (NASA) scientists that 

are studying temperature data from around the world.38 

 

IV. Responding to climate change 

Never before has humanity been forced to grapple with such an immense environmental crisis. 

If we do not take urgent and immediate action to stop global warming, the damage could become 

irreversible. General scientific consensus agrees that:  to avoid runaway climate change, the world 

needs to quit its addiction to fossil fuels and stop destroying forests. 

 

A. The Kyoto Protocol 

The prevailing international scientific opinion on climate change is that human activities resulted 

in substantial global warming from the mid-20th century, and that continued growth in greenhouse gas 

concentrations caused by human-induced emissions would generate high risks of dangerous climate 

change.  

 

In December 1997 The Kyoto Protocol the world's only international agreement with binding 

targets to reduce greenhouse gas emissions was implemented under the UNFCCC, which is an 

international environmental treaty with the goal of achieving "stabilization of greenhouse gas 

                                                 
37 Greenpeace. South East Asia Drought [http://www.greenpeace.org/seasia/en/photosvideos/videos/south-east-asia-drought] 

Accessed 15-03-2010 

38 National Aeronautics and Space Administration (NASA). 2005 Warmest Year in Over a Century 
[http://www.nasa.gov/vision/earth/environment/2005_warmest.html] Accessed 15-03-2010 
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concentrations in the atmosphere at a level that would minimize dangerous anthropogenic interference 

with the climate system." 

 

The Kyoto Protocol functions as the primary tool governments of the  world have to address 

climate change.  Specifically, the Protocol requires a nominal 5 percent reduction in emissions by 

developed countries world-wide relative to 1990 levels, by 2008-2012.  To meet this world-wide target, 

each country is obligated to its individual target - the European Union 8 percent, Japan 6 percent, etc.   

 

These individual targets are derived from past greenhouse gas emissions. 

 

In addition to legally binding national emissions targets, the Kyoto Protocol includes various 

trading mechanisms.  Now that the Protocol is law, formal preparations will begin to create a ‘global’ 

carbon market for emissions trading by 2008, and the so-called ‘flexible mechanisms’ - the Clean 

Development Mechanism (CDM) and Joint Implementation (JI) - will become operational, below are the 

provisions under the CDM and JI 

 

The Clean Development Mechanism (Article 12) 

 

The Clean Development Mechanism is designed to generate emissions reduction 

credits for Annex I countries that finance projects in non-Annex I countries who are part of the 

treaty.  For example, Canada financing an energy efficiency project in China, or Japan financing a 

renewable energy project in Morocco. These projects must have the approval of the CDM 

Executive Board, and in addition to generating measurable emissions reductions against a 

business-as-usual baseline, they should contribute to sustainable development in the developing 

country partners. 

 

Joint Implementation (Article 3) 

 

Joint Implementation allows industrialised countries with emissions reduction targets to 

cooperate in meeting them.  For example, German-financed energy efficiency projects in Russia, 

or Norwegian-financed renewable energy projects in Hungary, which generate emissions 

reductions, under specific circumstances can be credited to the country that finances them.  In 

theory, this is a more economically efficient means of generating the same overall emissions 

reductions for industrialised countries. 
39

 

                                                 
39 Kyoto Protocol To The United Nations Framework Convention On Climate Change.  

[http://unfccc.int/resource/docs/convkp/kpeng.html] Accessed 15-03-2010 
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The Kyoto Protocol was originally agreed in order to enter into force (become law) the Protocol 

required ratification by at least 55 countries accounting for at least 55 percent of the carbon dioxide 

emissions from Annex B (industrialised) nations.  So far, 129 countries have ratified or acceded to the 

Protocol.  It passed the number of countries test in 2002, and finally passed the second hurdle with 

ratification by the Russian Federation in late 2004.  The United States however did not sign the Protocol 

along with Australia.40 

 

The Kyoto Protocol is an important first step - as it was intended to be.  It has always been 

recognized that the Kyoto Protocol will not be enough on its own.  To avoid dangerous climate change 

the world needs at least 30 percent cuts by industrialized countries by 2020, increasing to 70-80 percent 

cuts by mid-century.  Anything less than this will consign our children and theirs to a very unpleasant 

and very unstable world. 

 

B. The Copenhagen Climate Summit 

The 2009 United Nations Climate Change Conference, was held at the Bella Center in 

Copenhagen, Denmark, between 7 December and 18 December. The conference included the 15th 

Conference of the Parties (COP 15) to the United Nations Framework Convention on Climate Change 

and the 5th Meeting of the Parties (COP/MOP 5) to the Kyoto Protocol. 

 

The conference was preceded by the Climate Change: Global Risks, Challenges and Decisions 

scientific conference, which took place in March 2009 and was also held at the Bella Center. The 

negotiations began to take a new format when in May 2009 UN Secretary General Ban Ki-moon 

attended the World Business Summit on Climate Change in Copenhagen, organised by the 

Copenhagen Climate Council (COC), where he requested that COC councillors attend New York's 

Climate Week at the Summit on Climate Change on 22 September and engage with heads of 

government on the topic of the climate problem. 

 

                                                                                                                                                        
 

40 UNFCCC. List of Kyoto Protocol Signatories [http://www.unfccc.int/resource/conv/ratlist.pdf] Accessed 16-03-2010 
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However the Copenhagen Climate Summit ranks as an historic failure. As its main outcome 

was the three-page Copenhagen Accord 41- is nowhere near the legally binding agreement that millions 

of us expected of our world leaders. Currently we're heading way into the danger zone of a 3 °C rise in 

global temperatures the consequences of which would be devastating for humanity and the world we 

live in. 

 

 

 

C. Adaptation to climate change impacts 

Climate change adaptation consists of initiatives and measures to reduce the vulnerability of natural and 

human systems against actual or expected climate change effects42.  

 

As mentioned in the previous section of this study the projected effects for the environment and 

for human life are numerous and varied. The main effect is an increasing global average temperature. 

This causes a variety of secondary effects, namely, changes in patterns of precipitation, rising sea 

levels, altered patterns of agriculture, increased extreme weather events, the expansion of the range of 

tropical diseases, the opening of new trade routes. 

 

Adaptation has the potential to reduce adverse impacts of climate change and to enhance 

beneficial impacts, but will incur costs and will not prevent all damages. Extremes, variability, and rates 

of change are all key features in addressing vulnerability and adaptation to climate change, not simply 

changes in average climate conditions. 

 

Human and natural systems will to some degree adapt autonomously to climate change. 

Planned adaptation can supplement autonomous adaptation, though there are more options and greater 

possibility for offering incentives in the case of adaptation of human systems than in the case of 

adaptation to protect natural systems43. 

                                                 
41 UNFCCC. Copenhagen Accord. [http://unfccc.int/resource/docs/2009/cop15/eng/l07.pdf] Accessed 16-03-2010 

42 IPCC Glossary Working Group III, p. 809 
43 IPCC. Adaptation is a Necessary Strategy at All Scales to Complement Climate Change Mitigation Efforts". Climate 

Change 2001: Working Group II: Impacts, Adaptation and Vulnerability. grida.no. 
[http://www.grida.no/climate/ipcc_tar/wg2/010.htm.] Accessed 15-03-2010 
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The ability of human systems to adapt to and cope with climate change however depends on 

such factors as wealth, technology, education, information, skills, infrastructure, access to resources, 

management capabilities, and sociopolitical will. 

 

There is potential for more advantaged and less advantaged countries to enhance and/or 

acquire adaptive capabilities. Populations and communities are highly variable in their endowments with 

these attributes, and disadvantaged countries are weakest in this regard. As a result, they have lesser 

capacity to adapt and are more vulnerable to climate change damages, just as they are more vulnerable 

to other stresses. This condition is most extreme among the most disadvantaged people. 44 Which is 

evident in cases like that of Typhoon Ketsana where a portion of the urban population living in makeshift 

shanties that were destroyed during the deluge are still living in evacuation centers months after the 

floods. Or in that of the 2004 Cotobato drought where Tribal families have resorted to eating Kaios a 

highly poisonous root crop after a severe drought hit the Southern Philippines45. Or in cases of water 

scarcity in Sambarwawa, Kenya where the village is literally littered with bodies, that are not just 

carcases of animals following prolonged drought. Local nomadic farmers have also died, not just from 

starvation or dehydration but as a result of escalating violence in the area. As boreholes dry up, and 

conflicts over access to water, grazing and land has resulted into sporadic outbreaks of violence among 

tribes.46 

 

As a result of the humanitarian, social and economic cost of climate change the Bali Road Map 

document was drafted after the 2007 United Nations Climate Change Conference on the island Bali 

(COP-13), in Indonesia  in December, 2007 the participating nations adopted the Bali Road Map as a 

two-year process to finalizing a binding agreement in 2009 in Copenhagen.  

 

                                                 
44 IPCC. Climate Change 2001: Impacts, Adaptation and Vulnerability [http://www.grida.no/climate/ipcc_tar/wg2/010.htm#28] 

Accessed 15-03-2010 

45 Amadore, Leoncio A. Crisis or Opportunity:  Climate change impacts and the Philippines. (Manila: Greenpeace 2005) p.20 

46 Kennedy, Emma. Justice and the Heart of God., p. 20 
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Included in the Roadmap is the Bali Action Plan that was adopted by Decision 1/CP.13 of the 

COP-13. It also includes the Ad Hoc Working Group on Further Commitments for Annex I Parties47 

under the Kyoto Protocol48 negotiations and their 2009 deadline, the launch of the Adaptation Fund, the 

scope and content of the Article 9 review of the Kyoto Protocol, as well as decisions on technology 

transfer and on reducing emissions from deforestation.49 

 

The Adaptation Fund seeks to provide financial aid to climate adaptation projects of countries 

rendered as most vulnerable to climate change impacts as adaptation to the adverse effects of climate 

change is vital in order to reduce the impacts of climate change that are happening now and increase 

resilience to future impacts.50 Sadly the financial mechanisms pertaining to this adaptation fund is yet to 

materialize as parties from the developed countries in the Copenhagen Summit have yet to commit 

resources for the said adaptation fund. 

 

D. Mitigation of runaway climate change 

Climate change mitigation are the measures or actions to decrease the intensity of radiative 

forcing in order to reduce global warming51. It functions as the other side of the coin in responding to 

climate change --that is to prevent global warming and its effects from being irreversible. 

 

Mitigation involves actions that can be taken as high up in policy levels to move contemporary 

energy sourcing from fossil-fuel based sources to that of renewable energy, or in implementing laws that 

would pertain to management of waste and pollution (specifically from transportation), resources related 

to carbon syncs like trees and to that of legislature specifically related to energy consumption from 

infrastructure or that of homes. 

 

                                                 
47 Annex I countries under the Kyoto Protocol are the 40  industrialized countries that have commit themselves to a reduction 

of four greenhouse gases. 

48 Bali Roadmap Ad Hoc Working Group. Bali Road Map  [http://unfccc.int/kyoto_protocol/items/4577.php] Accessed 15-03-
2010 

49 UNFCCC. Ad Hoc Working Group on Long-term Cooperative Action under the Convention 
[http://unfccc.int/files/meetings/cop_13/application/pdf/cp_bali_act_p.pdf] Accessed 15-03-2010 

50 UNFCCC. Enhanced action on adaptation under the Bali Action Plan. [http://unfccc.int/meetings/items/4381.php]Accessed 
16-03-2010 

51 Radiative forcing is the change in net irradiance that is brought by the Sun's ultraviolet rays at the atmospheric boundary 
between the troposphere and the stratosphere. 
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1. Renewable Energy 

Since majority of the climate problem can be traced to our dependence on fossil-fuel based 

energy sources like coal and mineral oils that yield high levels of carbon dioxide. The only way that we 

can stop the worst effects of climate change is by using less energy and by making sure that the energy 

that we do need comes from clean, renewable sources52, thus paving the way for a shift from fossil-fuel 

based technologies and move towards a low-carbon energy scenario.  

 

Scientists and engineers agree that we already have the technology to make industry 

compatible with climate. And it will only cost the equivalent of one percent of the world‘s total economic 

output, whereas doing nothing will be twenty times more expensive.  

 

Renewable energy has the potential to meet our energy needs many times over. That is why 

the passage of the 2008 Renewable Energy Law in the Philippines53 is a welcomed development in 

local energy policy as it intends to accelerate the development and utilization of renewable energy 

sources in the country. At present, the Philippines get less than 1% of its electricity from the wind, ocean 

and sun.54 

 

The Philippine Department of energy lists the following as readily available renewable sources 

of energy in the Philippines: 

a. Solar Energy 

Solar energy systems convert the energy from sunlight into electricity. Solar energy can be used to power 

homes and commercial buildings just like conventional electricity from the grid. It is a commercially proven and 

viable renewable energy technology.  Greenpeace and industry research shows that with government support the 

solar industry could supply electricity to over 2 billion people globally in the next 20 years.  By 2040, solar power 

could supply nearly 25% of global electricity demand.   Solar energy systems are silent, effective and comparatively 

non-polluting, so they are great for urban areas. 

 

b. Wind Energy 

Beautiful, low-impact and non-polluting, wind energy is already a success story in many countries. Wind 

turbine farms supply electricity to millions of people, employing tens of thousands of people and generating billions 

                                                 
52 Renewable sources refers to Renewable Energy which is energy generated from natural resources such as sunlight, wind, 

rain, tides, and geothermal heat, which are naturally replenished. 

53 Greenpeace. Investments and implementation key for the success of the Renewable Energy Act: Greenpeace  
[http://www.greenpeace.org/seasia/en/press/releases/investments-and-implementation] Accessed 16-03-2010 

54 Department of Energy. Renewable Energy [http://www.doe.gov.ph/ER/Renenergy.htm] Accessed 16-03-2010 
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of dollars in revenue.  It is the world's fastest growing renewable energy technology, on track to provide 12% of 

global energy by 2020.   There is enough power in the wind across the earth's six continents to supply four times the 

world's energy needs. Today, wind power already supplies electricity to around 14 million households. That's more 

than 35 million people. 

 

c. Modern Biomass 

Biomass is any kind of organic matter produced by plants and animals. Biomass energy systems convert 

this matter to fuel for energy.    

 

Organic matter is turned into fuel using various technologies that convert solid material such as bio-

degradable agricultural and wet food wastes to gas. The fuel is then converted to energy using the same 

technologies used for fossil fuels.  

 

d. Small Scale and Micro-Hydroelectric Energy 

Hydroelectric energy is water energy. Moving water contains an enormous store of natural energy, whether 

the water is part of a running river or waves on the ocean. We support small-scale hydro systems that can produce 

plenty of electricity without needing the large dams.  Classified as "small", "mini" or "micro" depending on how much 

electricity they produce, small hydro systems capture the river's energy without diverting too much water away from 

its natural flow. 

 

The generation of hydroelectric power does not produce greenhouse emissions. It's a renewable energy 

resource because water is constantly replenished through the earth's hydrological cycle.  All a hydroelectric system 

needs is a permanent source of running water, like a creek or river. 

The World Energy Council estimates that wave power could produce two terawatts of energy each year. 

This is twice the world's current electricity production and is equivalent to the energy produced by 2000 large oil, 

gas, coal and nuclear power stations.  The renewable energy within the world's oceans, if it could all be harnessed, 

would satisfy the present world demand for energy more than 5000 times over. 

 

Small-scale hydropower is an environmentally benign energy source with large growth potential, but it 

won't reach this potential unless we give it a chance. 

 

e. Geothermal 

Geo (Earth) thermal (heat) energy means harnessing heat from inside the Earth. Our planet's core is 

incredibly hot – 5,500° Celsius (9,932° F) by recent estimates – so it's no surprise that even the top three metres of  

the Earth's surface stay at a nearly constant 10-16° Celsius (50-60° F) all year round. Plus, thanks to various 

geological processes, at some places much higher temperatures can be found in some places. 

 

Where geothermal hot water reservoirs are near the surface their hot water can be piped directly to where 

the heat is needed. This is one way geothermal is used for hot water, to heat homes, to warm greenhouses and 

even to melt snow on roads. 
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Geothermal power generation causes virtually no pollution or greenhouse gas emissions.  It's also quiet, 

and extremely reliable. Geothermal power plants produce electricity about 90 percent of the time, compared to 65-

75 percent for fossil fuel power plants. 

 

Unfortunately, even in many countries with abundant geothermal reserves, this proven renewable energy 

source is being massively under utilised.  The Philippines is the world's second largest geothermal energy producer 

and the largest geothermal energy user.
55

 
 

According to the Greenpeace report 'Energy [R]evolution: A Sustainable Philippine Energy 

Outlook,' ambitious renewable energy and energy efficiency policies, renewables can provide as much 

as 57% of the Philippines' energy needs by 2030, including 15,000 MW from wind, and 4,700 MW from 

solar--a staggering leap from the country’s current installed capacity of 25 MW and 1 MW from wind and 

solar power respectively.56 

 

Energy Efficiency 

 

This refers to actions that can be taken individually or collectively in order to reduce individual 

and communal carbon footprints.57 Energy efficiency is a very broad term referring to the many different 

ways we can get the same amount of work (light, heat, motion, etc.) done with less energy. It covers 

efficient cars, energy saving lights, improved industrial practices, better building insulation and a host of 

other technologies. Since saving energy and saving money often amount to the same thing, energy 

efficiency is highly profitable.Energy efficiency often has multiple positive effects. For example, an 

efficient clothes washing machine or dishwasher also uses less water. Efficiency also usually provides a 

higher level of comfort. For example, a well insulated house will feel warmer in the winter, cooler in the 

summer and be healthier to live in. An efficient refrigerator will make less noise, have no frost inside, no 

condensation outside and will likely last longer. Efficient lighting will offers more light with less wattage. 

Efficiency is thus really: 'better with less'. 

 

                                                 
55 Department of Energy. Summary of RE Technologies and their Applications 

[http://www.doe.gov.ph/ER/RE%20tables%20pdf/summary%20of%20re%20tech.pdf] Accessed 16-03-2010 

56 Greenpeace International, European Renewable Energy Council (EREC). Energy [R]evolution: A Sustainable Philippine 
Energy Outlook. (Manila: Greenpeace 2008). p. 5 

57 Carbon footprint is the total set of greenhouse gas  emissions caused by an individual, organization, event or product 
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Efficiency has an enormous potential. There are very simple steps can taken, which will 

individually be articulated on the recommendations part of this paper. 
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The Correlation of Climate Change with Christian Theology 

 

 

 

In the previous chapter we have seen the enormity and extent of the problem of climate change. 

Given such a huge problem this section of the paper now seeks to correlate this problem to the faith that 

we profess and in the God whose name we confess as Lord, for climate change is more than just a 

secular environmental issue that is to be left outside the context of the Church, but rather it is an urgent 

challenge that goes to the core of our faith and spirituality that is reflected in the ways we view the world 

and in what we do. Climate change is moving us to revisit, reconsider and revise our previously 

assumed doctrinal assumptions and its corresponding moral and ethical implications58. That is why in 

the section we will explore the Christian’s relationship with the natural world in light of the Biblical 

themes that relate to creation care. As certain elements of today’s ecological crisis reveal its moral 

character. 

 

I. Creation care in the Scriptures 

The Psalmist writes: 

“The earth is the LORD’s, and the fullness thereof; the world, and they that dwell therein.”59 

This verse basically sets the tone in defining what creation care is ---that is from a biblical 

perspective, ‘the environment’ is God’s creation. Therefore creation care is not simply caring for 

“nature,” apart from God or humanity. It means caring for the entire creation: the environment and “all 

creatures great and small60” including humanity. 

 

The Bible is the foundational narrative for Christian faith and practice. As such it is replete with 

references to creation and to the interconnected relations among God, humans, and the creation. This 

section seeks to survey what the Bible says about God, Creation and our place in the bigger scheme of 

                                                 
58 Bloomquist, Karen et al. God Creation and Climate Change, p.5 

59 Psalm 24:1, (KJV) 

60 Alexander, Cecil Frances.  Maker of Heaven and Earth (All Things Bright and Beautiful) 
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things as Christians who confess Jesus Christ to be Savior and Lord; our relationship with all of creation 

must be in keeping with Christ’s relationship with all of creation. When we explore what the Bible says 

about creation, we interpret each text in light of our relationship to Christ and his relationship to all of 

creation. If the Bible teaches us that Christ has created the universe, gives it life and sustains it61, and 

has reconciled everything to God62, then our actions should participate in Christ’s creating, sustaining, 

and reconciling work. 

 

The following is a survey of Bible passages that correlates humanity's relationship to creation 

based on a biblical understanding of God's relationship to creation: 

 

A. God and Creation 

1. God as the Creator of all things 

To speak of God as Creator rightly begins in the Book of Genesis where it states that: “In the 

beginning God created the heavens and the earth63 this passage points towards God was the one who 

initiated the narrative of His self-revelation, which started with the first seven days of God’s creative 

inception of the cosmos. It is interesting to note that this statement is far more than a mere introduction 

to the story of our creation. It reveals that it is God who has taken the initiative to make Himself known to 

us, and a paramount statement that discloses both -- His nature and will. Furthermore the Genesis 

narrative says that upon gazing at His creation “God saw that it was good64” in fact this is the recurring 

refrain that God uttered after creating the heavens, the sea, the earth and all that it contains, including 

man and woman. Thus showing that all things finds its foundation in God65. 

 

The role of God as Creator does not only speak of God merely as the Creator of this Earth to be 

more precise the role God as Creator implies that God is the originator of all things –of the entire 

cosmos66 as Nehemiah 9 states that God: “made the heavens, even the highest heavens, and all their 

                                                 
61 Colossians 1:16-17  

62 2 Corinthians 5:18  

63  Genesis 1:1  

64 Genesis 1:31  

65 Psalm 104:24-25 provides a good exposition on this truth as this passage testifies that: "In wisdom you [God] made them 
all; the earth is full of your creatures.” 

66 Cosmos is derived from the Greek word kosmos: "order, good order, orderly arrangement." Used in this context the term 
refers to the infinite expanse of corporeality (spacio-temporal cosmos) and incorporeality (spiritual-intemporal dimensionalities of 
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starry host, the earth and all that is on it, the seas and all that is in them.” 67 Note the use of the word 

‘highest heavens’ which implies the outer space as it is accentuated by the use of the expression ‘starry 

host.’ But the verse goes even further than the universe as it also speaks of “the multitudes of 

heaven68,” that worships God. 

                                                                                                                                                       

 

2. Creation as God’s possession 

Apart from God being the creator of all things it goes further by entailing that as God is the 

creator He as well owns His creation Deuteronomy states that: “To the LORD your God belong the 

heavens, even the highest heavens, the earth and everything in it.69” Furthermore, doxological 

passages in both the Old and New Testaments also testifies that: “The earth is the Lord’s, and 

everything in it, the world, and all who live in it; for he founded it upon the seas and established it 

upon the waters.70” 

 

3. God loves, and sustains creation 

Suffice to say that God’s role as Creator and His ownership of creation is not an end it itself 

as Scriptures testify that in consistence with 1 John 4:871 God loves His creation as the Psalmist 

declares: “the earth is full of the steadfast love of the LORD.72” furthermore the Psalms reveal that 

God is: “loving toward all he has made.73” 

In a paper which was presented at the 5th Annual Asian Theological Seminary, (ATS) 

Theological Forum Peter Nitschke writes: 

The relationship of God to creation is the very foundation of how to solve the crisis. God relates to 

creation in three different ways. He is the Creator, meaning the originator and owner of all that is created 

(Psalm 24: 1-2). God does not primarily exist to fulfill our wants but He is the ultimate power of the universe, 

who is in no way dependant on us. Secondly, he is the sustainer of life. In his wisdom he created the earth in a 

 
the cosmos). The Cosmos is not the same as the Universe (the Universe is contained within the Cosmos), in that Cosmos refers 
to any and all expanses beyond our Universe as well, including such as do exist before and after the existence of our Universe. 

67 Nehemiah 9:6  

68 Ibid 

69 Deuteronomy 10:14  

70  Psalm 24:1-2; cf. Psalm 89:11; 1 Corinthians 10:26 

71 1 John 4:8 “God is love.” shows that God is relational. When put into the context of God's role as creator the passage 
functions as a cogent critique of hierarchies of domination and exclusion, or of an economics of greed and exploitation. (Kim 
Fabricius)  

72 Psalm 33:5-6 

73 Psalm 145:9, 13; cf. Psalm 145:17 
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way that life is sustained through the cycles of water, gas and material exchange. Psalm 104 beautifully 

describes the sustaining works of God within creation as in verse 14 

He causes the grass to grow for the cattle, 

And vegetation for the service of man, 

That he may bring forth food from the earth, (NKJV)
74

 
  

Moreover, the Bible states that God enacts this love by sustaining it through the established 

order of cycles75 and relationship among creatures in the natural world76. That in turn nourishes and 

provides sustenance for all living things. However the enactment of this love that God has for 

creation does not stop there, because God in Christ who is the Living Word that was present and 

active in the Creation of all things77 is the one upon “all things hold together.” 78 Therefore God 

incarnate in Jesus Christ sustains “all things by his powerful word.79”  

 

4. God as the Redeemer of creation 

The theological basis of God as creations’ Redeemer can be found in the often quoted 

passage that to many expressions of the Christian faith refers to as the Gospel in a nutshell –John 

3:16 for it is here that we are given a glimpse of the cosmic scope of God’s redemptive work which 

goes as far as the whole creation. 

 

Consider this short exegesis of John 3:16: 

“For God...” Here we find a very profound truth – there is a God. There is a very good 

reason why the passage begins with God, it echoes the reality that life (be it Christian or not) 

begins with God. Genesis says: “in the beginning, God...” everything begins and ends with the 

reality of God who initiated everything, but at the same time in choose to reveal Himself to His 

creation. 

 

“...so loved...” After speaking about the reality of God and His self-revelation we speak 

of the motivation of God's self-revelation of Himself –love. John the selfsame author of the Gospel 

                                                 
74 Nitschke , Peter. Theology for the Garbage Bin. A paper submitted to the ATS Theological Forum 2009. pp.4-5 

75 Psalm 65:9-13 

76 Psalm 104:10-14 

77 John 1:1-3 Refers to Jesus Christ as the Word who was not only with God in the beginning but Himself was also God was 
an active participant in creation as verse 3 states that it was through the Word that all this were made. He was thus involved with 
the creation of the world, and there is no created thing that was created outside of Jesus' involvement. 

78 Colossians 1:17 

79 Hebrews 1:3 
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also wrote that: “God is love” tell us that the Christian God not only revealed Himself but revealed 

the essence of His disclosure of His existence and will – that is love. 

 

“...the world...” Note here that as far as the passage is concerned there is a God and this 

God loves but that this God who loves directs His love at something. To speak of the God who is 

love is to speak of a God who has an object of affection –that is the world. The world which He 

created and sustains. Here the author of the Gospel used the word cosmos which can be looked 

at as the entire created order. The world which in the beginning He saw and praised as 

something that is: “good.” Thus the God who is, and the God who is love directs His love on His 

creation, the world, of which we are all a part of.
80

 
 

This section is critical as it points towards –Jesus Christ, who is the center of God’s role as 

the Redeemer of Creation, which is often overlooked by many contemporary Christians as our 

human-centred culture makes us overlook the mass of important material about God’s relationship 

with and redemptive care for, the whole of creation.  

 

As Dave Bookless rightly observes:  

“The words on the passage may say ‘world’ but we only see ‘people.’ However, God’s 

perspective is much bigger than ours. He really does care about the whole of creation, and the 

saving work of Jesus has implications that are quite literally cosmic.
81

” 
 

With regards to the centrality of Christ’s role as the Savior of creation Karen Bloomquist 

writes: 

“In the fourth century, St Ambrose wrote, “For the mystery of the Incarnation of God is the 

salvation of the whole of creation.” Salvation is the direction of creation, and creation is the place of 

salvation. In other words, the health and well-being of all of creation is what salvation is about. 

Christ’s liberating, healing and inclusive ministry takes place in and for creation. In Christ, God 

identifies with all suffering bodies, including the suffering of creation itself. 

 

This cosmic scope of Christ is communicated especially in Colossians 1. The horizon of 

salvation or redemption or reconciliation is widened significantly here. Its focus is not on human 

beings; in fact, they are not even mentioned in this passage. Instead, celebrated here is the 

intimate relation of Christ and the whole of creation, from before the dawn of time. The fullness of 

God comes to dwell bodily in creation. The powers of this world are put in their place, and broken 

relationships throughout creation are restored or reconciled. 

                                                 
80 Baclagon, Chuck. Revisiting John 3:16 [http://chuckbaclagon.blogspot.com/2009/12/revisiting-john-316.html] Accessed 16-

03-2010 

81 Bookless, Dave. Planetwise: Dare to Care for God’s Creation (Nottingham: IVP 2008). p.69 
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Similarly in Romans 8, salvation not only includes human beings but the whole cosmos. 

Creation itself longs for the revealing of those who, through the power of the Spirit, will rescue the 

whole created order, and bring about that justice and peace for which the whole creation yearns. 

This builds on the biblical promise of a new heaven and earth (Isa 65 and 66) and on the creation 

story in which human beings are to be caretakers of creation. The freedom for which creation longs 

will come about through human agents, transformed by the Spirit, to bring wise, healing and 

restorative justice to the whole creation.”
82

 
 

Therefore understanding God as creation’s Savior implies that we are to look at God in 

Jesus Christ as the one through whom: “God was pleased to reconcile to himself all things.” 83 And 

that through the story of Jesus provides all created reality with its final context. The resurrection of 

Jesus from the dead provides the conclusion to the story of created reality – redeemed, or liberated 

from bondage, and decay of which it was subjected to84 and ultimately brought in to the glorious 

consummation of all things in Christ85 who will in the fullness of time usher in the New Heaven and 

the New Earth86. This conclusion throws its light back on everything else in time and space. In just 

this way, the cosmos is seen at last for what it really is: the good creation of God87. 

 

Furthermore Bloomquist notes that: 

“God becoming fully human in Jesus of Nazareth—is the clearest testimony to God’s 

intimate relationship with what is created. In him, divinity and humanity, heaven and earth are 

brought together. The central festivals of the church year emphasize this in powerfully poetic and 

symbolic ways. At Christmas, “heaven and nature sing” as a bright star in the heavens is linked 

on earth with a lowly manger. On Good Friday, God is revealed in the One who suffers and dies 

with all of creation, and at Easter, heaven and earth exult with the living God. At Pentecost, the 

wind of the Spirit blew from heaven, empowering those in the early church to communicate 

across their earth-bound differences.”88 
 

 

B. The role creation in the Scriptures 

                                                 
82 Bloomquist, et al. God, Creation and Climate Change, pp 35-36 

83 Colossians 1:20; cf. Ephesians 1:10 

84 The Apostle Paul notes in Romans 8:19-21  that "creation was subjected to frustration." But through Christ in the fullness of 
time "creation itself will be liberated from its bondage to decay and brought into the glorious freedom of the children of God." 

85 1 Corinthians 15:28 here Paul uses the phrase: “that God will be all in all” 

86 Revelation 21:1 

87 Myers, Benjamin. Theology for beginners: Creation [http://faith-theology.blogspot.com/2006/09/theology-for-beginners-10-
creation.html] Accessed 16-03-2010 

88 Bloomquist, et al. God, Creation and Climate Change p.25 
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1. Creation bears witness to the Creator 

The psalmist proclaims that: “the heavens declare the glory of God; the skies proclaim the work 

of his hands.89” Such statement points towards creation’s role in God’s plan that is to disclose: “his 

eternal power and divine nature, invisible though they are, have been understood and seen through the 

things he has made.90” Thus the goal of creation is to bear witness to the Creator, who has set all things 

into motion through His eternal power, hence showing us that God can be recognized in and through 

creation. 

 

2. Creation praises the Creator 

Another aspect that is to be looked upon in creation is the fact that it exists to give glory to God, 

the Creator as the Psalmist calls creation to: “Let the heavens rejoice, let the earth be glad, let the sea 

resound, and all that is in it; let the fields be jubilant, and everything in them. Then all the trees of the 

forest will sing for joy; they will sing before the Lord.91” Furthermore, such rejoicing leads to a 

doxological chorus that again invites all the cosmos to: “Praise the Lord from the heavens, praise him in 

the heights above. Praise him, all his angels, praise him, all his heavenly hosts. Praise him, sun and 

moon, praise him, all you shining stars. Praise him, you highest heavens and you waters above the 

skies. Let them praise the name of the Lord, for he commanded and they were created.92” 

 

The twentieth-century Lutheran ecological theologian, Joseph Sittler, insisted that nature comes 

from God, cannot be apart from God, and is capable of bearing the glory of God93. Therefore showing 

us that creation as channels of God’s self-revelation functions not just so that God will be known but that 

through creation God will be known and glorified by the entire created order. 

 

As Peter Nitschke, rightly observes: 

                                                 
89 Psalm 19:1-4; cf. Psalm 97:6 

90 Romans 1:20 

91 Psalm 96:11-13 

92 Psalm 148:1-6 

93 Bowman, Steven et al, Evocations of Grace: The Writings of Joseph Sittler on Ecology, Theology and Ethics (Grand 
Rapids: Eedermans, 2009), p.104 
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“As God is a living God, therefore, his creation is a living organism. We need to see 

creation as a unified whole, which we are part of and where all things are interrelated and 

interdependent. In contrast to non- Christian environmentalists, we do not believe that the earth is 

sacred intrinsically, but only because it reflects God. Therefore the earth is not to be worshipped, 

but needs to be taken care of, because God finds pleasure in it.(Van Dyke, 1996, p. 179) In 

creation we can see the image and revelation of God (Rom 1:20) as it is an expression of himself, 

crowned by the creation of humanity, which displays his image. 

Because it is his expression, creation exists to render worship. This is expressed in Psalm 96: 9, 

where it says: 

Oh, worship the LORD in the beauty of holiness! 

Tremble before Him, all the earth. (NKJV) 

 

 Creation exists to honor and glorify the Creator and celebrates his goodness. In knowing God as our creator, van Dyke  

further encourages us to get to know creation and to join into the joy of the same.
94

 
 

 

3. Creation as God’s dwelling place 

Aside from creation functioning as the means upon which God discloses Himself to us and as a 

means of channelling praise for His namesake, creation also finds its purpose as God’s dwelling place. 

Whereas one of the greatest hymns of praise in Scripture proclaims: "Holy, holy, holy is the LORD 

Almighty; the whole earth is full of his glory.95” Here the Prophet Isaiah declares that God’s very 

presence fills the whole earth, which is tantamount to saying that all creation is God’s sanctuary. It is in 

this passage that we begin to catch a new sense of God as someone who is revealed yet hidden 

throughout creation. 

 

More importantly Bloomquist stresses that: 

Taking creation seriously as God’s abode means that the physical space of creation 

becomes important. This spatial dimension has long been celebrated, for example, in the Psalms: 

“How lovely is your dwelling place, O Lord of hosts! ...even the sparrow finds a home ...at your 

altars.” (Ps 84:1-3). We dwell in God who surrounds us, from before and beyond all time: “Lord, 

you have been our dwelling place in all generations. Before the mountains were brought forth, 

and ever you have formed the earth and the world, from everlasting to everlasting you are God” 

(Ps 90:1-2)96. 
 

                                                 
94 Nitschke . Theology for the Garbage Bin, p 6 

95 Isaiah 6:3 

96 Bloomquist, et al. God, Creation and Climate Change pp.24-25 
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4. The Creation as the theatre of God’s grace in redemption 

In order to properly appreciate creation’s role in God’s overarching scheme of things one must 

go back to creation as something that God saw as: ‘good’ and yet through sin that was ushered in by the 

Serpent’s enticing line: “And you will be like God…97” has led to the undoing of the seven days of God’s 

creative inception. Where death –that is: physical, moral, spiritual, social, psychological and ecological 

death enters creation and initiated our implication into the web of human evil that tainted all the facets of 

life, even in the midst of human advancement. 

 

It is in this fallen state of creation that we find experience decay where: “the earth dries up and 

withers, the world languishes and withers, the heavens languish together with the earth.98” It is here that 

we find that we certain elements in today’s ecological crisis that reveals a moral character where 

creation in this state of sin is subjected to a pattern of destruction where all creation becomes subject to 

futility, and is waiting in a mysterious way to be set free and to obtain liberty from the bondage of 

decay99. 

 

Ironically, it is in this fallen state that we also experience the unfolding of God’s grace in 

redemption as Karen Bloomquist writes: 

“Grace is the fundamental reality of God, as Creator, Redeemer, Sustainer. Grace is the 

sheer giveness of life, the world and ourselves. We are “justified” by grace even in our relation to 

the things of nature. Condemnation(the opposite of justification) is present in the absence of a 

gracious regard for nature, such as when we pollute or use nature as a dump. 

 

This concurs with Martin Luther’s sixteenth-century perspective: all of creation is the 

abode of God. Rather than removed or set over creation, God is in, with and under all that is 

creaturely. Despite all the negativities—such as the disruption and destruction occurring due to 

climate change—we still trust that God is at work in this world, often hidden beneath its opposite. 

 

This is also at the heart of what Luther meant by a theology of the cross: God is neither 

to be seen nor sought behind creation nor inferred from it, but only recognized in and through it. 

The cross reveals how radically God is immanent in creation. 

                                                 
97 Genesis 3:4 

98 Isaiah 24:4-6 

99 Romans 8:20-21 
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Throughout the history of the church, there have been many debates as to what is most 

central about God. For some, God’s almighty power has been key, while for others it is God’s 

everlasting love. For Lutherans and many other Christians, what is most important is that God is 

love. God seeks to be in intimate relation with what God has created, including human beings: 

being with rather than being above or distant from creation.
100” 

 
 

Creation as the theatre of God’s grace in redemption thus brings us to a theology of the Cross where: 

“through the theology of the cross the suffering in and of the world is recognized as the locus of God’s 

creative work101.” 

 

C. Human life and creation 

1. Human kind as part of creation 

Pertaining to humanity’s place in creation Charles Sherlock uses the term humankind and 

otherkind to qualify the boundary that separates human life from the rest of creation it is in mulling over 

this distinction that he writes: 

“Scriptures closely associate mankind with fellow creatures only in their differing 

capacities for relationship with God. Human beings are first described in Scriptures as ‘earthling’ 

taken from ‘earth’, hâ’âďâm  from hâ’âďâmâ (Gn. 2:7-9). With all creatures, we exist in the first 

place as material beings. God gives us the gifts of work, hearing and speech (Gn. 2:15-20), 

shared to some degree with other creatures, but received by humans with an awareness of our 

ability and accountability in their use. Associated with these is the partnership as male and female 

(Gn. 2:23-24), a sexual nature shared with other creatures, but exercised distinctively by human 

beings as those creatures made to live as persons in communion with God and one another.102” 
 

Thus “being creatures within creation is at the core of a Christian anthropology.103”  

 

2. Stewardship: Dominion and service 

The best starting point in establishing mankind’s role as stewards of creation can be found in 

the essence of the imago dei104 –man made after God’s own image. 

                                                 
100 Bloomquist, et al. God, Creation and Climate Change, pp 20-21 

101 Westhelle, Vitor. The Scandalous God (Minneapolis: Fortress, 2006), p.344 

102 Sherlock, Charles. The Doctrine of Humanity (Leicester: IVP 1996), p.115 

103 Bloomquist, et  al. God, Creation and Climate Change, p. 27 

104 Imago dei is a term that is applied uniquely to humans, which denotes the symbolical relation between God and humanity. 
The term has its roots in Genesis 1:27, wherein "God created man in his own image. . ." This scriptural passage does not mean 
that God is in human form, but rather, that humans are in the image of God in their moral, spiritual, and intellectual nature. Thus, 
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Because it is in this light that we discover that humankind possess the ability to reason as a 

substantive trait, that it is in a relationship with God that the true image is made evident105. For example, 

in humans the created order of male and female is intended to culminate in spiritual as well as physical 

unions, reflecting the nature and image of God106. Moreover, this image of God imprinted on human 

beings also resides in function that’s in mankind’s task of ruling over earth. The Genesis narrative 

speaks of humankind being made in the image of God and given the function of naming and ruling over 

the fish of the sea and the animals on land, reflecting God’s rule over all the universe. This view sees 

this ruling function of dominion as best expressing the imago dei, or our likeness to God107. It is in this 

state that God “took the man and put him in the Garden of Eden to work it and take care of it.108” Even 

after the Fall there will be passages in the Scriptures that always pertains to decrees and laws that 

pertain to man’s use of the land as it has its accompanying blessings and curses109 and that pertinent 

warning to “not pollute the land.110”  

 

It is for this reason that as Charles Sherlock writes: “it needs to be acknowledged that the 

Biblical story is overwhelmingly anthropocentric that is, it focuses on humankind. Indeed, the story’s 

turning-point is anthropocentric, in the life and work of Christ, God enfleshed in human form111”. 

 

Therefore man’s dominion implies that humanity’s role in creation as creatures made in God’s 

own image is to exercise a overseeing role in creation on behalf of God, following God’s example of 

                                                                                                                                                        
humans mirror God's divinity in their ability to actualize the unique qualities with which they have been endowed, and which 
make them different than all other creatures: rational structure, complete centeredness, creative freedom, a possibility for self-
actualization, and the ability for self-transcendence. 

105 Genesis 5:1-2 

106Genesis 1:27  

107 Genesis 1:26 

108 Genesis 2:15 

109 In Leviticus 18:26, God commands Israel keep His: "decrees and my laws." Upon which verse 28 stipulates that if Israel: 
"defile the land, it will vomit you out as it vomited out the nations that were before you.”  

While Leviticus 25:2-5; cf. Exodus 23:10-11“The land itself must observe a Sabbath to the Lord. For six years sow your fields, 
and for six years prune your vineyards and garner their crops. But in the seventh year the land is to have a Sabbath of rest, a 
Sabbath to the Lord…. The land is to have a year of rest.”  

Lastly, Leviticus 26:3-4 the Lord encourages Israel that: “If you follow my statutes and keep my commandments and observe 
them faithfully, I will give you your rains in their season, and the land shall yield its produce, and the trees of the field shall yield 
their fruit.” 

110 Numbers 35:33-34 

111 Sherlock. The Doctrine of Humanity, p.118 
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divine creative care thus maintaining a cosmic order that must be respected. The human race is called 

to explore this order, to examine it with due care and to make use of it while maintaining its integrity112. 

 

It is in seeing this anthropocentric presentation of the Biblical narrative as a pretext for mankind 

to subvert nature merely as a God-given resource that Karen Bloomquist offers this striking 

counterbalance: 

“Based on the two creation stories in Genesis 1 and 2, human beings have often 

assumed themselves to be the crown of creation, or the main purpose for which God created 

everything else. This has been due to misunderstanding the call to “have dominion over” (Gen 

1:28) in ways that have led to the exploitation of creation, rather than a sense of responsibility and 

accountability for what God has created. In Genesis 2, in the midst of the plants and water of the 

garden, God forms the first human being from the dusty earth and breathes life into ‘adam. Tilling 

and keeping the garden—cultivating and preserving God’s creation—is the mandate given to 

humans. Human beings are to be servants of the rest of creation, not its rulers. This is similar to 

how in Mark 10:41-45, Jesus calls the disciples to follow him by serving rather than ruling over 

others. 

 

Assuming human beings are separate from or above nature can imply a complete 

freedom of action toward creation—using or exploiting it in ways that serve human ends, or as 

“raw material for human sustenance and aggrandizement.” Instead, creation has a dignity and 

purpose that goes beyond human purposes.”
113 

 
 

It is also noteworthy that any discourse on mankind’s role in exercising dominion over creation 

should also factor in the place of sin and how it has destroyed the existing harmony enshrined in 

Creation. Because man, by choosing to sin has brought in not only their alienation from himself, and his 

Creator but has also ushered in the earth’s ‘rebellion’ against him. That is why certain elements in 

today’s ecological crisis exposes that in spite of the outstanding advances in science and technology, 

which have brought undeniable benefits to humanity as they have demonstrated the nobility of the 

human vocation to participate responsibly in God’s creative action in the world, it has also made clear to 

us that the superfluous application of such discoveries also produce long-term negative effects. This has 

led to a painful realization that we cannot interfere in one area of the ecosystem without paying due 

attention both to the consequences of such interference with the rest of creation.  

                                                 
112 Montalbo. The Church Speaks on Peace, p.57 

113 Bloomquist, et al. God, Creation and Climate Change pp 28-29 
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This becomes even more evident in prominent economic models that is founded in what is 

known as neo-classical economy,114 as often, the interests of production prevail over concern for the 

dignity of workers, while economic interests take priority over the good of individuals and even entire 

peoples and environments. In these cases, pollution and ecological destruction is the result of such 

unnatural and utilitarian views. 

 

While at the same time such views also usher in a value system called consumer culture which 

ecological theologian Sallie McFague defines as: “the belief that ownership and activities that require 

spending money- and the spending of money itself- are the primary means for happiness. A subtext in 

such a society is the assumption that happiness is the single real goal in life.115”   

 

Given this element of sin in man’s role of dominion over creation Karen Bloomquist explains 

that: 

Sin and salvation are both spiritual and earthly matters; they have to do with how we 

relate to the forms of God’s presence we encounter in our daily, ordinary lives.  Sin is our failure 

to live out of the relational matrix we share with the rest of creation and with God. It is our refusal 

to remove ourselves from the center of the world. We attempt to escape our creaturehood and 

the relationships and vocation 

that belong to it. Sin is living falsely, contrary to the appropriate relationships that 

constitute reality. When relationships are violated, injustice, abuse and destruction result. Sin is 

refusing to accept the limits and responsibilities of our place within the whole of creation.
116

 
 

That is why in pertaining to the connection of mankind’s stewardship with our sinful nature we 

are all called to acknowledge that the ecological crisis is a result of the fallen sinful nature, which is 

manifest on a personal and systemic level therefore we have to repent seriously and to obey God in 

caring for his creation. 

 

3. Creation care as the mission of God’s redeemed people 

                                                 
114 Neo-classical economy is a term commonly used to describe economic approaches  that is focused on the determination 

of prices, outputs, and income distributions in markets through supply and demand. Rendering people to have rational 
preferences among outcomes that can be identified and associated with a value. Moreover, this also implies that individuals 
maximize utility and firms maximize profits. 

115 Mc Fague, Sallie. Life Abundant: Rethinking Theology and Economy for a Planet in Peril. (Minneapolis: Fortress Press 
2001),p. 84 

116 Bloomquist, et  al. God, Creation and Climate Change, p.29 
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In our exploration of creation care themes in the Scriptures we are given a glimpse of this great 

drama of God’s relationship with His creation, as well as with the place of creation and human beings. 

And so far we have seen that creation care is not irrelevant nor is it merely incidental to Christian faith, 

rather it is intrinsic to the good news of the gospel. It is in this drama of God’s bond with creation that we 

are called to play a vital role. As our exploration of creation care themes in Scriptures tells us that 

human beings and the created order are both part of and called apart within creation. People are the 

cause of the Fall and are responsible for the groaning of creation and the breakdown of relationships 

within the whole created order. However, it was also through a human being, God incarnate in Jesus 

Christ, that God’s saving plans were brought about, giving us hope both for ourselves and for the whole 

creation.117 

 

As it is in Christ that creation finds its reconciliation with its Creator, it is therefore imperative for 

Christians, as part of God’s redeemed118 to become a part of God’s community of faith and not to 

mention to participate in its mission that is encapsulated in what is known as the Great Commission119 

that is to make disciples, by baptizing them in the name of the Father, Son and Holy Spirit120 and to go 

into the world to preach the good news to all creation.121 Notice here that first and foremost the call is to 

become disciples, that is to become followers of Jesus Christ and second is to proclaim the good news 

to all creation, thus revealing to us that creation care is part of our discipleship as followers of Jesus 

Christ –that is to follow Christ by committing ourselves to Him and “a biblical understanding of 

discipleship must include following Jesus in caring for creation, to which Dave Bookless writes: 

“He is our perfect model in his own relationship with creation; enjoying its fruitfulness, 

developing it creatively (as a carpenter), and living respectfully and gently within it. As we’ve 

seen, there are helpful models to understand our role as Jesus’ disciples within the world: 

gardeners and caretakers, tenants and stewards, prophets, priests and kings. None of these is a 

passive role. All of them require action and involvement, not just in words but in changes to the 

way we live our lives122.  

                                                 
117 Bookless. Planetwise: Dare to Care for God’s Creation, p.88 

118 John 18:36 says that those who are in Christ are set free and are free indeed in Christ. Moreover, John 1:12 says that 
those who are in Christ are born of God, and are therefore a part of God’s household. 

119 The term Great Commission is not to be found on the Bible rather it is a thematic title commonly found in the New 
International Version of the Holy Bible. It finds its origin in the 1910 Edinburgh Missionary Conference where the term was 
coined to describe the mandate of spreading the Gospel to the ends of the earth as the Church’s great commission. 

120 Matthew 28:19-20 

121 Mark 16:15 

122 Bookless. Planetwise: Dare to Care for God’s Creation, pp 95-96 
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Secondly there is that call to preach the good news and it is the good news that: “Jesus is Lord 

– Lord of the world, Lord of the cosmos, Lord of the earth, of the ozone layer, of whales and waterfalls, 

of trees and tortoises123”.  Seeing the gospel in this light therefore implies that: “Preaching the gospel 

means announcing Jesus as Lord of the world; and unless we are prepared to contradict ourselves with 

every breath we take, we cannot make that announcement without seeking to bring that lordship to bear 

over every aspect of the world.124” 

 

When looked at in the context of the church it therefore a call for the Christian community to 

participate in the mission of God, by announcing and enacting the Lordship of Jesus and so summoning 

all creation into the life of God’s coming kingdom in every dimension of its life. A message to which 

Myers brilliantly puts into such terms: 

“The mission of the Christian community is thus to announce this message: “Jesus is 

Lord – he is the Lord in whom God has acted, and he is the Lord in whom God is coming!” As 

well as announcing this message, the community must enact the message in visible and 

suggestive signs and parables. The Lordship of Jesus is enacted in social and political acts of 

justice and peace, in artistic works of beauty and meaning, in personal acts of grace and 

forgiveness. As the community enacts the Lordship of Jesus in such ways, the world here and 

now catches an anticipatory glimpse of God’s coming kingdom. The world here and now glimpses 

the context of meaning from which everything else – all history, all creation, every human story – 

receives its meaning.125” 
 

And it is in participating in this work that Bookless states a profound truth that God’s redeemed 

will discover in enacting the mission of God in creation care: 

“However, the exciting thing that I am discovering is this: when we step out and seek to 

image God in creation care, we find that Jesus has already gone ahead of us. He is already at 

work in his world, not just in the background sustaining the forces of the universe and the 

changes of the seasons, but preparing the way for his people to help restore his image. If creation 

is groaning, it is not only in agony but also in longing for God’s sons and daughters to rediscover 

their true place within it. ‘The creation waits in eager expectation for the sons of God to be 

revealed,’ writes Paul in Romans 8:19. Jesus, as the first-fruits of a restored, healed creation, is 

not only our inspiration as we seek to be God’s image. He is also preparing good works for us to 

do in restoring the damaged fabric of relationships within creation. Being a disciple of Jesus is to 

                                                 
123 Wright, N.T. – What Saint Paul Really Said. (Grand Rapids: Eedermans 1997) pp 153-154 

124 Ibid 

125 Myers. Theology for Beginners: Mission [http://faith-theology.blogspot.com/2006/10/theology-for-beginners-20-
mission.html] Accessed 18-03-2010 



 47

include serving him through caring for his world, helping restore the relationships broken by sin, 

and recovering humanity’s first great commission.126” 
 

Thus to speak of creation care as the mission of God’s people is to speak of the reality that God 

loves creation and that this love was manifested in the giving of Himself that was enacted in Christ 

becoming the God who is with us. If we Christians truly believe in this reality then we should be dead 

serious in following this example of self-giving love that translates into actions that manifest our care and 

love for those things that the God we worship loves. 

 

Because if truly we recognize the authority of this God whom we worship we should look at the 

example of Christ not only as a matter of intellectual reaffirmation of belief that’s detached from human 

affairs which is the heart of the gospel message. 

 

II. The relationship of creation care theology to climate change 

 

While it is true that climate change has not yet existed during Biblical times the Scriptural 

themes however that were explored here implies that climate change is among the many inevitable 

consequences of sin as it entered creation for it is in the entrance of sin in creation that ecological 

destruction is among the outcomes of the Fall. It is in climate change that we are again reoriented to the 

fact that the fate of humans and creation in sin is one and the same, as one dies so does the other, that 

is why it is imperative that Christians who take Scriptures seriously are called to revisit these themes of 

creation care in the Bible for it is also in taking “scriptural teachings seriously that we are called to 

recognize our culpability, both personal and corporate, for misusing God’s creation and our responsibility 

to live as creations given dominion over it”.127 

 

In his plenary address to the 5th Annual ATS Theological Forum, Dr. Gordon Smith of Regent 

College, Canada stated that:  

“God’s self-revelation and God’s redemptive purposes can only be conceived through 

the lens of creation. This has tremendous implications for a Christian spirituality. It shapes our 

                                                 
126 Bookless. Planetwise: Caring for God’s Creation, p.96 

127 Sherlock. The Doctrine of Humanity, p.119 
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approach to worship –the creation calls for the church’s doxology. It orders our prayers, as we are 

called to the very rhythms of creation. It informs the biblical call to justice and responsible human 

living. And finally, it is integral to the Christian understanding of vocation, as Christians consider 

what it means to heal the land and be an instrument of peace.128”  
 

It is in studying the relationship of creation care with biblical theology that we find ourselves 

confronted with a cosmic narrative that moves upon the theme of creation, fall and redemption, where 

we ourselves are invited to participate in this ministry of reconciliation that God has initiated and will 

ultimately fulfil, as the whole of creation and its epic narrative faith begins and ends with God. “It begins 

with the self-revelation of God and it ends with the reality of the God who is revealed, while the manner 

and process of the revelation takes in the whole sweep of human history, the whole range of human 

experience, gathered up in Jesus Christ and brought back into focus so that “God may be all in all.129” 

 

                                                 
128 Smith, Gordon. Spirituality that is Christian: Taking the Creation Seriously. Plenary address  for the 5th Annual ATS Theology 

Forum 2009 
129 Hellwig, Monika. Understanding Catholicism. (Georgetown: Divine Word 1987) p.192 
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Putting creation care to practice: The mission for Evangelical churches 

 

 

 

We now arrive to the final part of this paper where after seeing the size and scope of the climate 

crisis and seeing the theological weight and depth of creation care in the Scriptures we are now called 

upon as Evangelical Christians130 to respond proportionately to the ethical implications of creation care 

in the context of climate change as we Evangelicals are a people of the Word131 who do not merely read 

nor study but more importantly live according to the Word as it is testified to in the biblical witness. 

 

In grappling with the Christian gospel’s relevance to a world that undermines the revelation of 

God in Jesus Christ as testified to by the Sacred Scriptures and as taught by the Church, Evangelical 

author and social critic, Os Guinness spearheaded the development document that was signed by over 

80 Evangelical leaders entitled: An Evangelical Manifesto which seeks define Evangelical Christian 

identity in light of the recent developments and confusion pertaining to the term ‘Evangelical’ in 

especially in North America. What’s interesting about this document is that it ends with this statement: 

“Finally, we solemnly pledge that in a world of lies, hype, and spin, where truth is 

commonly dismissed and words suffer from severe inflation, we make this declaration in words 

that have been carefully chosen and weighed; words that, under God, we make our bond. People 

of the Good News, we desire not just to speak the Good News but to embody and be good news 

to our world and to our generation.132” 
 

                                                 
130 Evangelical or Evangelicalism can be defined as a transdenominational term that finds roots in the historic church, but 

most commonly, from a theological standpoint, represents those who identify with historic Protestantism and are committed to 1) 
the necessity of conversion to Christ, 2) the authority of Scripture, 3) the spread of the Gospel message, 4) a belief in the Five 
Solas of the Reformation, 5) a belief in the Nicene Creed and Chalcedonian statement of faith. Evangelicalism is not 
represented by any leader or institutional structure, but is representative of an ethos the permeates many Christian traditions. 

131 What distinguishes Evangelicalism among other Christian movements is the place of the Bible as God’s Word written, fully 
trustworthy as our final guide to faith and practice. Which in a survey of more than 30 statements of Faith on the Bible among 
Evangelical organizations around the world, Lorenzo Bautista observes that: "It is standard among Evangelical organizations to 
affirm the Bible as the Word of God and therefore authoritative." ( Evangelical Statements of Faith on the Bible: Some 
Observations; Phronesis Volume 10, Number 2; 2004) This place of Scripture has more recently been reaffirmed by  80 
prominent Evangelical Christian figures and leaders in what is known as The Evangelical Manifesto which is a noteworthy 
attempt to explain where Evangelicals stand on issues that cause consternation over Evangelicals in public life. 
(http://www.anEvangelicalmanifesto.com/) 

132 An Evangelical Manifesto Steering Committee. An Executive Summary of An Evangelical Manifesto: The Washington 
Declaration of Evangelical Identity and Public Commitment p. 6 
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The statement brings so much weight to the attestation that in light of what’s happening in 

contemporary society there is a burden for Evangelical Christians to not just speak the gospel but rather 

to in their own words ‘embody’ it in the world at large. It is from this vantage point that the author of this 

research seeks to fittingly conclude this paper. 

 

I. Towards an ecological spirituality 

 

Throughout church history it is impossible to detach any theological resolution that is detached 

from spirituality mainly because in order to put orthodoxy (right thought) into orthopraxy (right practice), 

there needs to be that place for personal reflection on the relevance of any theological line of reasoning 

to one’s spiritual life, this is evident in one prominent figure in church history is known as the patron saint 

of animals, the environment –Francis of Assisi133 who in his spirituality has put emphasis the idea that 

the world was created good and beautiful by God but suffers a need for redemption because of the 

primordial sin of man. That is why he preached to man and beast the universal ability and duty of all 

creatures to praise God and the duty of men to protect and enjoy nature as both the stewards of God's 

creation and as creatures ourselves;134 thus formulating a spirituality that calls to: "all creatures of our 

God and King to lift up our voice and with sing, Alleluia! Alleluia!135"  

 

It is in the substance of such regard for God, the Creator that the author of this paper would like 

to orient the ecological spirituality that will hopefully be explored in the part of the study.  

 

A. A reorientation of Christian ecological world view  

This portion would like to call for a reorientation of the Christian ecological world view that is 

understood as “the fundamental cognitive orientation of an individual or society encompassing natural 

philosophy, fundamental existential and normative postulates or themes, values, emotions, and 

                                                 
133 Francis of Assisi is the founder of the Franciscan Order, born at Assisi  in Umbria, in 1181 or 1182 — the exact year is 

uncertain; died there, 3 October, 1226. The Catholic Encyclopedia [http://www.newadvent.org/cathen/06221a.htm] Accessed 18-
03-2010 

134 Bonaventure, Cardinal Manning (Editor, Foreword). The Life of St. Francis of Assisi (from the Legenda Sancti Francisci); 
(Charlotte: TAN Books & Publishers, 2009) pp. 78–85 

135 Francis of Assisi, circa 1225. (Cantico di fratre sole, Song of Bro-ther Sun). Francis wrote this hymn shortly be-fore his 
death, but it was not published for al-most 400 years. Translated to English by William H. Draper for a children’s Whitsuntide 
festival in Leeds, Eng-land; first appeared in the Public School Hymn Book, 1919. 
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ethics”136 that is guided by the good news that God the creator has a plan for his universe. That has 

been revealed in Jesus Christ, whose incarnation, death, resurrection, and coming again constitute not 

only God’s story, but in reality, the story of the world137. Following this definition, Karen Bloomquist 

provides interesting insights as to why a reorientation of world view is essential: 

“Many of the problems associated with climate change have arisen because of how 

human beings have misused that which God has created for the benefit of all creatures. The 

church has long taught that we are to be good stewards or caretakers of what God has given, and 

must continue to do so. But the challenge goes deeper than this. 

 

To a large extent, many global facets of the climate change crisis have come about 

because of how interrelated assumptions about God, creation and human beings have profoundly 

influenced and shaped modern societies, institutions and ways of life. These have been passed 

on through centuries of teachings in the church, which for example, separated nature from grace. 

Western thinking which tended to separate human beings from the rest of creation contributed to 

the rise of industrialization and capitalism. Developments such as these, in turn, have spread 

throughout the world. Over the centuries, these assumptions, and the practices based on them, 

have contributed cumulatively and now disastrously to climate change, which seriously threatens 

the future of life on the planet as we have known it.138” 
 

Notice how Bloomquist, puts emphasis on interrelated assumptions as the basis for the need to 

reorient but also for the Church’s failure to adequately respond not only to climate change but also with 

the broader ecological crisis; but at the same time also implicates the church of its shared guilt in the 

problem at hand. According to Bloomquist these assumptions include: 

 That God is transcendent, unchanging, all powerful, a heavenly monarch or patriarch ruling above 

and controlling the world, untouched by earthly realities. 

 A worldview with God at the top, then men over women, children, animals and, at the bottom, the 

rest of creation. 

 That as agents of God, human beings are to use or exert power over the rest of creation.  

 That God acts primarily in history and not also in and through nature 

 That only human beings, and specifically Christians, benefit from God’s grace or redemption 

 That spiritual matters are separate from what is embodied or “of this earth
139

.” 
 

                                                 
136 Palmer, Gary B, Toward A Theory of Cultural Lingustics (University of Texas Press, 1996), p. 114 

137 Webber, Robert. Together We Worship: Recovering God's Story. (Lombard: ABS, 2006). Preface 

138 Bloomquist, et al. God, Creation and Climate Change, pp. 12-13 

139 Ibid 
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For the most part the I am in agreement with Bloomquist and it is from this assumptions that I 

would like to provide insights notably on the aspect of how Christians for the most part of church history 

have defined God as being transcendent. 

 

As far as God’s transcendence goes one need not go far in the Bible to find that while God is 

transcendent as what the Swiss theologian Karl Barth, calls as the Wholly Other,140 the Book of Exodus 

confronts us with this staggering message that can be found in the history of Israel that can be read in 

these lines: ‘God heard, God remembered, God saw, God knew’141  thus showing us that God is in 

solidarity with the plight of His creation--mankind. A startling contrast to what the ancient Greeks 

believed about God, as a "perfect being," who is impassable, and incapable of experiencing suffering 

and pain. Here Scripture testifies that ancient Hebrews however knew a far different God, a personal 

God who shares an experience with His people. And this pattern goes on throughout the Old Testament 

which finally culminates in the Immanuel142 --Jesus Christ.  

 

Scriptural references such as these challenges us again as Evangelical Christians to reclaim 

the enactment of the Reformation call for: “Ecclesia Reformada, Semper Reformada, Secundum 

Verbum Dei”143 that is to say that we Evangelicals (to which most streams of Evangelicalism traces its 

roots to the Reformed wing of the Protestant Reformation) as a people of the Word must not be afraid to 

always review what Scriptures say on the subject and application of faith again and again believing that 

it is in reviewing what the Scriptures says about any subject that the Holy Spirit may have more to say to 

out of the same revealed Word of God that has been available for centuries144. Because assumptions 

and practices such as those cited above need to be challenged need to be challenged in light of what 

we have seen in the creation care themes in the Bible that we have explored in the previous chapter of 

                                                 
140 Karl Barth borrows the term 'Wholly Other' from Anselm to point out that God is the object of God’s own self-knowledge, 

and revelation thus God's self-unveiling to humanity (as testified to by the biblical record and by Jesus Christ the Incarnate 
Word) is an act of God in freedom to disclose Himself to humanity who simply cannot know God through its own intuition. 

141 Exodus 3:7 

142 Matthew 1:23 quotes Isaiah 7:14 to say that Jesus Christ is ‘God with us’ pointing towards God’s immanence which is the 
paradoxical equivalent of transcendence where the Almighty, and Holy God, who cannot be approached or seen in essence or 
being, becomes immanent primarily in the God-man Jesus the Christ. 

143 This is Latin for the Protestant Reformation cry for “the Church reformed, always reforming according to the Word of God.” 

144 John Franke also notes that Reformed theology is always reforming according to the Word of God in order to bear witness 
to the eternal truth of the Gospel in the context of an ever-changing world characterized by cultural settings. Accordingly, the 
process of reformation from the Reformed perspective is not, and never can be, something completed once and for all and 
appealed to in perpetuity as the “truly Reformed” position. (Reforming Theology: Toward a Postmodern Reformed Dogmatics) 
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this paper. Therefore it is imperative for us to consider how God, creation and humanity are interrelated 

as it was how God intended to in the Bible. 

 

It is in this spirit of biblical reorientation (as substantiated by the propositions of the previous 

chapter), that I am in acquiesce with Bloomquist’s call for Christians to be at the forefront of redressing 

and changing the course of climate change by living out our faith in context of this present and future 

and reorienting it towards: 

 Being challenged to see new possibilities for reconciliation and restoration within 

creation, in ways that will benefit all rather than just a few. The reality of God’s 

redemption is lived out as we pursue greater justice for all. It does not suffice to address 

the crises evoked by climate change through short-term fixes or “solutions” that only 

reflect the same old paths of economic and human progress which have brought us to 

this point. 

 To moving beyond narrow anthropocentric views of life, and embrace more 

interconnected views in which God, human beings and the rest of creation are 

intimately related. When we do so, the injustices imposed on other communities or 

other realms of creation become all too apparent, as well as our capacity for putting 

things right again, in communion with the rest of creation.145 

 

B. Revisiting water baptism and the Holy Communion and its place on accentuating God’s 

involvement with creation in redemption in worship 

 

1. Baptism 

The Christian life begins with this dramatic enactment of participation in the life of Jesus 

which is enacted right from the start, in the bath of baptism. Here, through the power of the Spirit, an 

individual is plunged down into the depths, united with Jesus in his lowliness, before being raised up 

into the new life of Jesus’ resurrection, thus signalling the start of his new life as a follower of Jesus 

Christ within the context of his relationship with the church. 

 

                                                 
145 Bloomquist, et al. God, Creation and Climate Change, p.39 
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It is in this act of obedience to God’s call to baptize and be baptized; to publicly profess 

one’s faith and the call for a Christian to identify his/herself to Christ that water plays a vital role as 

water in both the Bible and human experience functions as a purifying element that washes away 

impurity. Thus, it can be inferred that in the use of water in the baptism of committed believers that 

one discovers how God utilizes a common element in creation to remind us of His salvific work. 

2. Communion 

The most concrete and most dramatic form of gospel-speaking is the Holy Communion for it 

is In this simple meal of bread and wine, the church gives thanks to God and celebrates the death 

and resurrection of Jesus. This celebration is not only a memorial that looks back to the past – it is 

above all a participation in the life of Jesus, and thus a participation in the life of God’s kingdom 

which approaches from the future.  

Notice how natural elements such as bread and wine factor-in in the remembrance of 

Chirst’s giving of His own body for the world’s sake which again reminds us of Christ the physical 

representation of God’s being in the work of reconciling the world to Himself is using elements of the 

creation to point again towards Himself in the commemoration of His death and the expectation of 

His return. 

 

3. Looking at sacramental elements in light of the climate crisis 

It is in these elements of water, bread and wine that we discover a subtle emphasis on what 

we need to value in light of the climate crisis, for it is in these elements that we use at church for our 

enactment of our faith in Christ that we see things in creation that are threatened by climate change: 

  

Water scarcity and flooding are immediate impacts of climate change, thus Baptism 

reminds us of the value and place of water in our faith where lack of it leads to hunger and death 

and over-abundance of it leads to deluge. 

 

While the communion bread in reminds us of the need to address the lack and unequal 

distribution of food, thus challenging us to become a part of the ministry to feed the hungry, of which 

a huge portion of our population is already a part of and is evermore increasing as climate change 
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damages crops, destroys habitats and hinders productivity which are all necessary for addressing 

hunger. 

 

Lastly, the wine reminds us to be mindful of the weather patterns for it is in weather patterns 

that vineyards depend on to reap a bountiful harvest of grapes to make wine, moreover as wine 

symbolizes the blood of the Savior, this element furthermore reminds us of the need to be more 

vigilant than ever in proclaiming Christ in both word and deed as people are literally shedding blood 

in every catastrophic impact of extreme weather events that are happening because of climate 

change. 

 

Putting deeper considerations into these sacramental elements we are ushered into the 

realization that indeed (as discussed in the previous section) creation is not merely just the theatre 

of God’s grace but also the agency of His grace as the ordinances of Baptism and Communion are 

graces that God dispenses to his redeemed. 

 

 

II. Towards an ecological framework in mission and ministry 

While speaking at the plenary of the 5th ATS Forum A Rocha146, co-founder Peter Harris spoke 

about how: “Christian thinking and action has only recently begun to follow the biblical calling to care for 

God’s creation.147 It is in this awakening of Christian consciousness towards creation care that many 

opportunities for mission and for demonstrating the relevance of the gospel has emerged including 

among Evangelical Christians, and one examples of such can be found in the Evangelical Climate 

Initiative148, which calls on: “followers of Christ to help solve the global warming crisis. There is 

overwhelming evidence that human activity is a major cause, and we know that the impacts of climate 

                                                 
146 A Rocha is an international Christian conservation organization based in Cambridge, England that works to show God's 

love for all creation. Know more by visiting their website www.arocha.org 

147 Harris, Peter. Why Theology Matters to Mangroves. Plenary Address for the 5th Annual ATS Forum, 2009 

148 The Evangelical Climate Initiative (ECI) is an initiative by some American Evangelical leaders and organizations designed 
to combat global warming.  The ECI's first statement on global warming was released one week after the National Association of 
Evangelicals decided not to take a stance on the issue by releasing a letter stating that "global warming is not a consensus 
issue." 
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change would be hardest on the poor and vulnerable, and on future generations. As Christian citizens 

we can learn more, make personal changes, and rally action.149” 

 

True enough the recent rediscovery of creation care premises in Scripture in light of climate 

change does offer churches the opportunity to become effective witnesses to Christ in ways that have 

positive and visible effects to their immediate communities. In this section the research would be 

focusing on what entails an ecological ministry that can be practiced by the church. 

 

A. Ecological Ministry 

Here I would like to propose a functioning definition of ecological ministry --that is a ministry that 

seeks to establish and uphold the biblical and holistic mission of the gospel, which centers on Jesus 

Christ as the Savior of the world, in both words and deeds. It is in this last part of the study that we will 

explore what is doable in the context of local churches to respond to climate change, in areas of its 

pulpit ministry, material resourcing, waste disposal, energy consumption and solidarity with the broader 

call for churches to become advocates of environmental justice that is based on the Bible. 

 

1. Creation care in preaching and teaching  

a. Preaching 

Given that there is such a big resource available on what the Bible has to say about God’s 

intimate relationship with creation it now becomes imperative for churches to integrate themes of 

creation care in its preaching and teaching. 

 

This could include the celebration of Creation Sunday150 which can be included in the annual 

preaching cycles and in the liturgical calendars of churches. As Creation Sunday is intended to help 

churches and individuals develop an understanding of the Christian joy and responsibility of caring for 

Christ's creation. 

 

b. Evangelism 

                                                 
149 ECI. Christians and Climate. [http://christiansandclimate.org/] Accessed 19-03-2010 

150 The Second Sunday Before Lent which can also be celebrated as Creation Sunday as designated in some lectionaries like 
the Common Worship Lectionary 
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With regards to presenting a gospel that is mindful of the cosmic scope of God’s redemptive 

work in Christ the Christian Environmental Association151 has produce its own version of the Four 

Spiritual Laws152 which reflects the place of creation in God’s plan of salvation: 

1. God loves you and all of creation and has a wonderful plan for both. 

2. Sin disrupted God’s plan for you and the rest of creation. 

3. Jesus, God’s Son, came into the world and did what was needed to restore 

both you and all of creation to what God willed from before the world began. 

4. God calls us to be transformed by Jesus Christ into persons who will work to 

carry out something of His plan to make all things new153. 

 

c. Teaching and discipleship 

As for teaching and other programs there is much to be learned from what the Quakers154 

define as: ‘bearing witness.’  

 

Bearing witness is how Quakers proclaim the gospel in deed that is to 'become living 

testimonies' for or against something that they themselves have had a firsthand experience with. From 

the context of the organization that I belong to -Greenpeace which appropriates bearing witness as a 

core value -- bearing witness is defined as the obligation to take action according to your conscience. If 

something is wrong, stop it. If you can’t stop it, expose it. If you can, show alternatives, offer solutions. 

Moreover bearing witness is not only in the negative sense it can also be in the positive where the 

beauty of nature is shown so as to build conviction towards what is at stake and what needs to be 

protected. 

                                                 
151 The Christian Environmental Association is a nationwide American organization that is joined together to promote Biblical 

environmental stewardship within the Christian community. 

152 The Four Spiritual Laws is an evangelistic Christian  tract created in 1952 by Bill Bright, founder of Campus Crusade for 
Christ as a means to clearly explain the essentials of the Christian faith  concerning salvation. 

153 Campolo, Tony. Following Jesus Without Embarrassing God. (Dallas: Word 1997), p.180 

154 Quakers are a part of a Christian  religious movement that calls itself The Religious Society of Friends. Quakers are known 
for their social activism, having been instrumental, for example, in the campaign against the transatlantic slave trade in the 18th 
and 19th centuries. A number of leading charities, including Oxfam, Amnesty International and Greenpeace, were founded with 
participation from Quakers. 
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Thus nature trips and educational excursions to places where the environment plays a crucial 

role or to participate in environmental activities such as clean ups can be utilized in ministry so as to 

establish and build a conviction for creation care among believers. Not to mention that such exercises 

are also avenues that God uses to give us a glimpse of His purpose for creation, which can be seen in 

this account written by Frederick Buechner when he visited Sea World with his family: 

 

“It was a gorgeous day when we were there, with bright Florida sunlight reflected in the 

shimmering water and a cloudless blue sky over our heads. The bleachers where we sat was 

packed. The way the show began was that at a given signal they released into the tank five or six 

killer whales, as we call them (it would be interesting to know what they call us), and not creatures 

under heaven could have looked less killer-like as they went racing around and around in circles. 

What with the dazzle of sky and sun, the young beautiful people on the platform, the soft southern 

air, and the crowds all around us watching the performance with a delight matched only by what 

seemed the delight of the performing whales, it was as if the whole creation –men and women 

and beasts and sun and water and earth and sky and for all I know, God himself –was caught up 

in one great, jubilant dance of unimaginable beauty. And then right in the midst of it, I was 

astonished to find that my eyes were filled with tears.155” 
 

The church has long been a user of the environment for retreats, youth camps and inspirational settings 

but have used without seeing. For the church has been too much a part of society following the trends of 

culture, pragmatism and individuality at the cost of forgetting that creation, has long been a place for 

renewal of the spirit, perhaps it is in bearing witness to creation that one would find God at work in 

renewing all things in Christ and perhaps like Buechner, a glimpse into the Shalom of God’s renewed 

creation. 

 

 

 

d. Prayer and devotion 

What often strikes non-Christians when it comes to prayer and devotion in churches is its 

striking narcissistic preoccupation with self. Often Christian prayer seems to point towards God as the 

mere sanctifier of our hearts desire.  This form of spirituality, that is independent from God’s story in the 

Bible, is often characterized by legalism, mere intellectual knowledge, an overly therapeutic culture, and 

                                                 
155 Buechner, Frederick. Secrets in the Dark (New York: HarperCollins, 2005) p.214 
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a dualistic rejection of this world thus it becomes a spirituality that is inadequate for the challenges we 

face in today’s world, like climate change. 

 

Like Francis of Assisi, churches must recover congregational prayers and devotions that seek to 

articulate praise to God in such manner that echoes his Canticle of the Sun where he prays: 

“Most high, all powerful, all good Lord!  

All praise is yours, all glory, all honor, and all blessing.  

To you, alone, Most High, do they belong.  

No mortal lips are worthy to pronounce your name.  

Be praised, my Lord, through all your creatures, especially through my lord Brother Sun, who 

brings the day; and you give light through him.  

And he is beautiful and radiant in all his splendor!  

Of you, Most High, he bears the likeness. 156 
 

Notice how devoid this prayer is of self and the vanity that is prevalent in churches. As far as 

devotion and prayer goes the best place to start is to revisit the doxology that is prayed as a 

congregation during Sundays that is Thomas Ken’s Praise God, from Whom all Blessings Flow157. 

 

“Praise God, from Whom all blessings flow…” Notice here how praise to God in prayer is 

attributed to Him for being the source of all, not just blessings for we humans will never fully grasp what 

blessings mean in its truest sense and it is in this line that the focus and object of Christian prayer is 

established that is God. 

 

“Praise Him, all creatures here below…”  Here praise moves from the object to the identity of 

those who ought to render praise that is all creatures, this now again points towards God as creator 

whose attribute as such has been discussed widely in this paper. 

 

“Praise Him above, ye heavenly host…”  In this line of the prayer we are reminded that praise is 

not just to be rendered by all creature, even the entire heavenly host is included for God as Creator as 

explored earlier in this paper is the Creator and Sustainer not just of the earth but of the entire cosmos. 

                                                 
156 Francis of Assisi. The Canticle of the Sun 

157 These lyrics, sung as the Doxology in many churches, are actually the last verse of a longer hymn, Awake, My Soul, and 
with the Sun. 



 60

 

“Praise Father, Son, and Holy Ghost.” Here we are directed to the self-revealed identity of the 

God for whom we are rendering praise –the Blessed Trinity that is Father, Son and Spirit in a Triunity of 

love. 

 

Karl Barth was famous for saying: “To clasp the hands in prayer is the beginning of an uprising 

against the disorder of the world158.” Originally the quote was meant to imply that the structures and 

forces of injustice, oppression, and war are so overwhelming, all our efforts to help the poor and needy 

will fall flat - unless we first invite God into the fray. Until we achieve victory in prayer, engaging the outer 

world is hopeless. Perhaps the same could be said in focusing our prayers to God in light of His 

magnificence in creation that we move from a prayer life obsessed with self to a self-awareness of God 

at work to making things new in the midst of a climate crisis. 

 

e. Church ministry: consumption, waste disposal and energy usage. 

Dave Bookless laments that for many people: “Christianity is very closely associated with the 

consumer culture of the West159.” As societies that are looked upon as ‘Christian’ are the ones that have 

the greatest contribution to the ecological problem, and not to mention seen by some segments within 

the secular environmental movement as instruments of Western coercion in indigenous cultures and the 

exporter of a consumerism that is prevalent in the former colonies of the United States of America160. 

This goes to show that the way Filipino Evangelical churches do church already is an opportunity to bear 

witness to God in Christ, in how churches administer its ministry and operations in general. 

 

1. Ethical consumption 

In a nutshell ethical consumption stresses the role of the consumer in preventing the 

exploitation of people and the environment. It is one framework that the church can be encouraged to 

                                                 
158 The quote comes from an address that Karl Barth gave to the Confessing Church during the Nazi regime in Germany. 

159 Bookless. Planetwise: Dare to Care for God’s Creation, p.116 

160 An example of this perception can be seen in the November 2002, direct action that was done by the radical environmental 
group Earth First! at the New Tribes Mission (NTM) headquarters in London. The action was conducted under the pretext that 
NTM build "airstrips in jungles, have their own planes to ferry first missionaries and then businessmen, CocaCola and the 
military". As it was in the case of indigenous people of West Papua who have declared missionaries one of their 4 biggest 
threats: they areas responsible as mining or logging companies for ecological and cultural destruction. [http://www.eco-
action.org/efau/aulast.html] Accessed 19-o3-2010 
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engage in as the church itself is a part of the consumer market, thus the church should be aware of the 

green brands that identify themselves as ethical, moreover should always persevere for making ethic-

based decisions that is done in understanding and information about businesses practices of the 

companies that produces the products that the church consumes.  

As a practical case in point in integrating ethical consumption the church is encouraged (given 

the financial resource constraints) to opt for the following in sourcing materials for church ministry and 

programs: 

a Avoidance of single use materials (like plastic cups, Styrofoam containers etc), and single use 

packaging. As such produces more waste and in fact costs more as they cannot be re-used. 

b. Opting for recycled or reusable materials because recycling involves processing used 

materials into new products to prevent waste of potentially useful materials, reduce the consumption of 

fresh raw materials, reduce energy usage, reduce air pollution (from incineration) and water pollution 

(from landfilling) by reducing the need for "conventional" waste disposal, and lower greenhouse gas 

emissions as compared to virgin production. 

c. An encouragement of sustainable lifestyle among church membership. As the church’s 

silence towards confronting consumerism especially among church youth is also one of the reasons why 

the church fails to bear witness to Christ’s gospel because it does not show any lifestyle distinction 

between believer and non-believer. 

 

A good rule-of-thumb as far as consumption goes is to avoid unnecessary consumption by living 

simply as a church and an individual. As Bookless notes: “Simplicity is first and foremost a state of mind 

which then expresses itself in our lifestyle. It is not turning the clock back to the myth of pre-Industrial 

ideal. Rather, it is about being focused on what really matters. In biblical terms it is about seeking God’s 

kingdom and His righteousness and letting ‘all these things’ –possessions, food, money, clothes –take 

care of themselves (Matthew 6:33). It means realizing that relationships are always, always, more 

important than tasks, deadlines and material things161.” 

 

2. Waste 

                                                 
161 Bookless. Planetwise: Dare to Care for God’s Creation, p.132 
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In his paper, Theology for the Garbage Bin, Peter Nitschke writes that "the garbage crisis is a 

spiritual crisis with practical implication162." Following the “3R” approach, which means Reduce, Reuse, 

Recycle, Nitschke encourages churches to engage in such endeavors. 

 

a. Reduce - Waste reduction starts at the supermarket. By making slight alterations to the  

shopping list people and churches can significantly reduce the amount of waste created. 

 

b. Reuse - Many items found around the church can be used for different purposes. So before 

throwing items away, Christians are encouraged to think about how things  can be reused.  

 

c. Recycle - Recycling is an important factor in conserving natural resources and greatly 

contributes towards improving the environment. 

 

3. Energy use 

Energy consumption is one of the many human activities that can easily be linked to climate 

change as the energy that we consume is sourced from power distributors that source energy 

oftentimes in non-renewable sources like coal. Thus the simple logic of using less energy means there 

would be less demand for power sourced from fossil fuel based energy sources. 

 

Greenpeace’s Climate and Energy Campaign in the Philippines has produced a tool called, 

Simple Lang, Save the Climate where Greenpeace challenges Filipinos us to be energy-conscious by 

integrating positive, climate-friendly habits to one’s lifestyle without compromising practicality and 

convenience. At present, the Philippines' main electricity source comes from coal-fired power plants, 

which produces millions of tons of greenhouse gasses that contributes to global warming. The less 

energy we consume the less carbon dioxide we release to the atmosphere163. 

 

It is in this toolkit that Greenpeace gives three simple acts that individuals and churches can 

implement with regards to energy consumption: 

                                                 
162 Theology for the Garbage Bin is a paper presented in the 5th Annual ATS Theological Forum 2009 

163 Greenpeace. Simple lang: Energy Revolution Toolkit, p.16 
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a. Switch off – TV sets, video recorders/players, hi-fis, PCs (especially monitors), microwaves, 

and all the accessories that come with them still keep on consuming electricity –even when in standby 

mode. Households consume at least 120 kilowatt hour of electricity per year by leaving their appliances 

on standby mode – this is at least 70 kilograms of carbon dioxide annually!  

b. Unplug - Chase the 'power thieves' out of your house! A lot of household appliances 

consume much more energy than necessary – even when they are switched off. You can change all 

that with a combination of wise purchase decisions and a few simple tricks, which will definitely 

decrease both your household electrical and climate accounts. 

c. Use to energy efficient lighting - Compact fluorescent light bulbs (CFL) cut power 

consumption by as much as 80 percent and lasts 8 times longer as compared to incandescent light 

bulbs. You can also try light emitting diodes (LED) which lasts 133 times longer that incandescent light 

bulbs. In all other cases: Lights out in rooms that are not being used164. 

 

4. Christian environmental advocacy  

Ecological red-letter days provide perfect opportunities for the church to stand in solidarity with 

the rest of creation in proclaiming the Creator, and His ongoing work of making all things new. 

 

As the Book of Joshua in its constant emphasis on remembering –which has been clearly 

shown in Chapter 24 where Joshua along with all the tribes of Israel renewed their covenant at 

Shechem, which started with the re-telling of their story as a people of God’s covenant with Abraham, 

Isaac and Jacob, their exodus from Egypt, and the promise that it holds for them as the people of God 

that finds its communal identity in the way of the Torah –making the past available to those living in the 

present, which entails not only the narration of their history for every recital of history requires a 

response. That’s why for the Israelites, to remember is to bear witness to the great things that God has 

done for them in the Exodus, but also to remember God’s fidelity to His covenant to their ancestors 

making every ritual an act to make the past available in the present, which is translated in the enactment 

of their narrative communal identity. 

 

                                                 
164 Ibid 
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Thus the commemoration of ecological red-letter days in a way re-connects us with the past and 

the promise that it holds for us in the present and the future because it is an act of remembering. 

 

Tony Campolo express grief that as far as Christians are concerned the celebration of Earth 

Day which is celebrated every April 22nd is always abandoned to New Age gurus  who regularly show up 

and try to dominate such occasions. He encourages that Christians ought to be on hand for such special 

days as Earth Day is the perfect opportunity to bear witness to the God who so loved the world that He 

sent His only begotten Son to deliver it from the ravages of sin165. 

The Global Day of Action (GDA), on Climate Change which is celebrated every 12th of 

December is an opportunity for Christians to bear witness to the hope that we have in Christ– for to 

commemorate the GDA is to reclaim and grab hold of its promise of halting catastrophic climate change. 

 

 

Conclusion 

Suffice to say this paper is in so many ways incomplete as it only focuses on climate change 

and has for the most part also focused only on creation care themes in the Bible and have yet to take 

into account how such themes have been enacted throughout church history; as well as it fails to cover 

the broader subject of creation care in light of Christian eschatology166 which I believe has wider and 

deeper ethical implications if it were studied. However as incomplete as this paper may be, the research 

I believe has put across the message of urgency to take climate change seriously and moreover for 

Christians to be concerned that for too long the church and the Bible has long been used as scapegoats 

for ecological exploitation and greed. Therefore this paper I believe is a sobering call for Evangelical 

churches to become: “a church that is aware of the broken world we live in, a world characterized by the 

tension inherent in the life-giving and life-taking potential of the natural world, while at the same time be 

a church engaged in the struggle to create a new way of living which foreshadows the coming holy 

city167.  

 

                                                 
165 Campolo, Tony. Following Jesus Without Embarrassing God, p. 179 

166 Is the Christian doctrine of last things which is concerned with what are believed to be the final events in history, or the 
ultimate destiny of humanity, commonly referred to as the end of the world. 

167 Kennedy. Justice and the Heart of God, p.27 
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This paper thus is a prayer for “the whole will to have achieved the consummation that is 

intended only when this errant, pathetic, tragic and much loved creature finds again its rightful place 

among the creatures.168” 

                                                 
168 Hall, John Douglas. Professing the Faith (Minneapolis: Fortress, 1993), p.322 
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